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The Gemara raises an objection. It is stated: “And it shall be that when they enter in at the gates of the inner court, they shall be clothed with linen garments; and no wool shall come upon them, while they minister in the gates of the inner court, and within” (Ezekiel 44:17). This verse is referring to the Yom Kippur service, as during the year the High Priest performed the service in eight priestly vestments made partially of wool. Two verses later the prophet says: “And when they go forth into the outer court, into the outer court to the people, they shall remove their garments in which they serve, and lay them in the sacred chambers, and they shall put on other garments, so that they do not sanctify the people with their garments” (Ezekiel 44:19).


The Gemara infers: What, doesn’t “other” mean more important than the first set of linen garments? The Gemara rejects this: No, although “other” means different garments, it means garments inferior to them, the first set of linen garments. The High Priest does not don a second set of garments to effect atonement; rather, he dons them in deference to God to remove the spoon and the coal pan from the Holy of Holies.


Rav Huna bar Yehuda, and some say Rav Shmuel bar Yehuda, taught: After the public service concluded, a priest whose mother had made him a priestly tunic may wear it and perform an individual service while wearing it, such as removal of the spoon and the coal pan, which is not a service in and of itself, provided he transfers it to the possession of the public. All services performed by the priest must be performed while he is wearing sacred garments owned by the public, as all the Temple vessels are. The Gemara asks: This is obvious; once he transfers it to the possession of the public, it is Temple property like any other vessel that an individual donates to the Temple. What is novel in this statement?


The Gemara answers: Lest you say that the concern is that since he is the one wearing it perhaps he will intend to retain ownership and will not transfer it wholeheartedly; therefore, it teaches us that if he transfers possession to the public, that is not a concern. Apropos this halakha, the Gemara relates: They said about the High Priest Rabbi Yishmael ben Pabi that his mother made him a tunic worth one hundred maneh. He donned it and performed an individual service and transferred possession of it to the public.


And similarly, they said about the High Priest Rabbi Elazar ben Ḥarsum that his mother made him a tunic worth twenty thousand dinars, but his fellow priests did not allow him to wear it because it was transparent and he appeared as one who is naked. The Gemara asks: And could he be seen through a garment made to the specifications of the priestly vestments? Didn’t the Master say: The threads of the priestly vestments were six-fold? Since the clothes were woven from threads that thick, his body could not have been seen through them. Abaye said: It is like wine in a thick glass cup. His flesh could not actually be seen, but since it was very fine linen, it was somewhat translucent and his skin color was discernible.


§ Apropos the great wealth of Rabbi Elazar ben Ḥarsum, the Gemara cites that which the Sages taught: A poor person, and a wealthy person, and a wicked person come to face judgment before the Heavenly court for their conduct in this world. To the poor person, the members of the court say: Why did you not engage in Torah? If he rationalizes his conduct and says: I was poor and preoccupied with earning enough to pay for my sustenance and that is why I did not engage in Torah study, they say to him: Were you any poorer than Hillel, who was wretchedly poor and nevertheless attempted to study Torah?


They said about Hillel the Elder that each and every day he would work and earn a half-dinar, half of which he would give to the guard of the study hall and half of which he spent for his sustenance and the sustenance of the members of his family. One time he did not find employment to earn a wage, and the guard of the study hall did not allow him to enter. He ascended to the roof, suspended himself, and sat at the edge of the skylight in order to hear the words of the Torah of the living God from the mouths of Shemaya and Avtalyon, the spiritual leaders of that generation.


The Sages continued and said: That day was Shabbat eve and it was the winter season of Tevet, and snow fell upon him from the sky. When it was dawn, Shemaya said to Avtalyon: Avtalyon, my brother, every day at this hour the study hall is already bright from the sunlight streaming through the skylight, and today it is dark; is it perhaps a cloudy day? They focused their eyes and saw the image of a man in the skylight. They ascended and found him covered with snow three cubits high. They extricated him from the snow, and they washed him and smeared oil on him, and they sat him opposite the bonfire to warm him. They said: This man is worthy for us to desecrate Shabbat for him. Saving a life overrides Shabbat in any case; however, this great man is especially deserving. Clearly, poverty is no excuse for the failure to attempt to study Torah.


And if a wealthy man comes before the heavenly court, the members of the court say to him: Why did you not engage in Torah? If he says: I was wealthy and preoccupied with managing my possessions, they say to him: Were you any wealthier than Rabbi Elazar, who was exceedingly wealthy and nevertheless studied Torah? They said about Rabbi Elazar ben Ḥarsum that his father left him an inheritance of one thousand villages on land, and corresponding to them, one thousand ships at sea. And each and every day he takes a leather jug of flour on his shoulder and walks from city to city and from state to state to study Torah from the Torah scholars in each of those places.


One time as he passed through the villages in his estate and his servants found him, did not recognize him, and, thinking he was a resident of the town, they pressed him into service [angarya] for the master of the estate. He said to them: I beseech you; let me be and I will go study Torah. They said: We swear by the life of Rabbi Elazar ben Ḥarsum that we will not let you be. The Gemara comments: And in all his days, he never went and saw all his possessions and his property; rather, he would sit and engage in the study of Torah all day and all night.


And if a wicked man comes to judgment, the members of the court say to him: Why did you not engage in Torah? If he said: I was handsome and preoccupied with my evil inclination, as I had many temptations, they say to him: Were you any more handsome than Joseph, who did not neglect Torah despite his beauty? They said about Joseph the righteous: Each and every day, the wife of Potiphar seduced him with words. In addition, the clothes that she wore to entice him in the morning, she did not wear to entice him in the evening. The clothes that she wore to entice him in the evening, she did not wear to entice him in the morning of the next day.


One day she said to him: Submit to me and have relations with me.
He said to her: No. 
She said to him: I will incarcerate you in the prison. He said to her: I do not fear you, as it is stated: “God releases prisoners” (Psalms 146:7). 
She said to him: I will cause you to be bent over with suffering. 
He said: “God straightens those who are bent over” (Psalms 146:8). 
She said I will blind your eyes. 
He said to her “God opens the eyes of the blind” (Psalms 146:8). 
She gave him a thousand talents of silver to submit to her, “to lie with her and be with her” (Genesis 39:10), and he refused.


The Gemara elaborates: Had he submitted to her to lie with her in this world, it would have been decreed in Heaven that he would be with her in the World-to-Come. Therefore, he refused. Consequently, Hillel obligates the poor to study Torah, Rabbi Elazar ben Ḥarsum obligates the wealthy, and Joseph obligates the wicked. For each category of people, there is a role model who overcame his preoccupations and temptations to study Torah.


MISHNA: The High Priest comes and stands next to his bull, and his bull was standing between the Entrance Hall and the altar with its head facing to the south and its face to the west. And the priest stands to the east of the bull, and his face points to the west. And the priest places his two hands on the bull and confesses.


And this is what he would say in his confession: Please, God, I have sinned, I have done wrong, and I have rebelled before You, I and my family. Please, God, grant atonement, please, for the sins, and for the wrongs, and for the rebellions that I have sinned, and done wrong, and rebelled before You, I and my family, as it is written in the Torah of Moses your servant: “For on this day atonement shall be made for you to cleanse you of all your sins; you shall be clean before the Lord” (Leviticus 16:30). And the priests and the people who were in the courtyard respond after he recites the name of God: Blessed be the name of His glorious kingdom forever and all time.
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