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In terms of this reward, Rabbi Yosei, son of Rabbi Ḥanina said: One who waits in the synagogue for the other to finish his prayer merits the following blessings, as it is stated: “If only you had listened to My mitzvot then your peace would be as a river, and your righteousness as the waves of the sea. Your seed would be as the sand, and the offspring of your body like the grains thereof; his name would be neither cut off nor destroyed from before Me” (Isaiah 48:18–19). The explanation of this passage is based on the etymological similarity between the word mitzva and the word tzevet, which means group. If he keeps the other person company and does not abandon him after his prayer, all of the blessings that appear later in the verse will be fulfilled in him (Talmidei Rabbeinu Yona).


In another baraita it was taught that Abba Binyamin says: If the eye was given permission to see, no creature would be able to withstand the abundance and ubiquity of the demons and continue to live unaffected by them.


Similarly, Abaye said: They are more numerous than we are and they stand over us like mounds of earth surrounding a pit.


Rav Huna said: Each and every one of us has a thousand demons to his left and ten thousand to his right. God protects man from these demons, as it says in the verse: “A thousand may fall at your side, and ten thousand at your right hand; they will not approach you” (Psalms 91:7).


Summarizing the effects of the demons, Rava said: 
The crowding at the kalla, the gatherings for Torah study during Elul and Adar, is from the demons;
those knees that are fatigued even though one did not exert himself is from the demons; 
those clothes of the Sages that wear out, despite the fact that they do not engage in physical labor, is from friction with the demons; 
those feet that are in pain is from the demons.


One who seeks to know that the demons exist should place fine ashes around his bed, and in the morning the demons’ footprints appear like chickens’ footprints, in the ash. One who seeks to see them should take the afterbirth of a firstborn female black cat, born to a firstborn female black cat, burn it in the fire, grind it and place it in his eyes, and he will see them. He must then place the ashes in an iron tube sealed with an iron seal [gushpanka] lest the demons steal it from him, and then seal the opening so he will not be harmed. Rav Beivai bar Abaye performed this procedure, saw the demons, and was harmed. The Sages prayed for mercy on his behalf and he was healed.


It was taught in a baraita that Abba Binyamin said: One’s prayer is only fully heard in a synagogue, as it is stated with regard to King Solomon’s prayer in the Temple: “Yet have You turned toward the prayer of Your servant and to his supplication, Lord my God, to listen to the song and the prayer which Your servant prays before You on this day” (I Kings 8:28). The following verse concludes: “To hear the prayer Your servant directs toward this place” (I Kings 8:29). We see that one’s prayer is heard specifically in the Temple, of which the synagogue is a microcosm (Rav Yoshiyahu Pinto). It may be inferred that in a place of song, a synagogue where God’s praises are sung, there prayer should be.


In explaining Abba Binyamin’s statement, Ravin bar Rav Adda said that Rabbi Yitzḥak said: From where is it derived that the Holy One, Blessed be He, is located in a synagogue? As it is stated: “God stands in the congregation of God; in the midst of the judges He judges” (Psalms 82:1). The congregation of God is the place where people congregate to sing God’s praises, and God is located among His congregation.


And from where is it derived that ten people who pray, the Divine Presence is with them? As it is stated: “God stands in the congregation of God,” and the minimum number of people that constitute a congregation is a quorum of ten.


From where is it derived that three who sit in judgment, the Divine Presence is with them? It is derived from this same verse, as it is stated: “In the midst of the judges He judges,” and the minimum number of judges that comprises a court is three.


From where is it derived that two who sit and engage in Torah study, the Divine Presence is with them? As it is stated: “Then they that feared the Lord spoke one with the other, and the Lord listened, and heard, and a book of remembrance was written before Him, for them that fear the Lord, and that think upon His name” (Malachi 3:16). The Divine Presence listens to any two God-fearing individuals who speak with each other.


With regard to this verse, the Gemara asks: What is the meaning of the phrase, “And that think upon His name”? Rav Ashi said: If a person intended to perform a mitzva, but due to circumstances beyond his control, he did not perform it, the verse ascribes him credit as if he performed the mitzva, as he is among those that think upon His name.


The Gemara returns to Ravin bar Rav Adda’s statement: And from where is it derived that when even one who sits and engages in Torah study, the Divine Presence is with him? As it is stated: “In every place where I cause My Name to be mentioned, I will come to you and bless you” (Exodus 20:21); God blesses even a single person who mentions God’s name, a reference to Torah study (Iyyun Ya’akov).


The Gemara asks: Since the Divine Presence rests even upon one who engages in Torah study, was it necessary to say that the Divine Presence rests upon two who study Torah together? The Gemara answers: There is a difference between them. Two people, their words of Torah are written in the book of remembrance, as it is stated: “And a book of remembrance was written”; however a single individual’s words of Torah are not written in a book of remembrance.


The Gemara continues: Since the Divine Presence rests even upon two who engage in Torah study, is it necessary to mention three? The Gemara answers: Here too, a special verse is necessary lest you say that judgment is merely to keep the peace among the citizenry, and the Divine Presence does not come and rest upon those who sit in judgment as they are not engaged in Torah study. Ravin bar Rav Adda teaches us that sitting in judgment is also Torah.


The Gemara asks: Since the Divine Presence rests even upon three, is it necessary to mention ten? The Gemara answers: The Divine Presence arrives before a group of ten, as the verse: “God stands in the congregation of God,” indicates that when the ten individuals who comprise a congregation arrive, the Divine Presence is already there. For a group of three judges, however, the Divine Presence does not arrive until they sit and begin their deliberations, as in the midst of the judges He judges. God aids them in their judgment, but does not arrive before them.


The Gemara cites another aggadic statement: Rabbi Avin bar Rav Adda said that Rabbi Yitzḥak said: From where is it derived that the Holy One, Blessed be He, wears phylacteries? As it is stated: “The Lord has sworn by His right hand, and by the arm of His strength” (Isaiah 62:8). Since it is customary to swear upon holy objects, it is understood that His right hand and the arm of His strength are the holy objects upon which God swore.


Specifically, “His right hand” refers to the Torah, as it is stated in describing the giving of the Torah: “From His right hand, a fiery law for His people” (Deuteronomy 33:2). “The arm of His strength,” His left hand, refers to phylacteries, as it is stated: “The Lord gave strength to His nation” (Psalms 29:11), in the form of the mitzva of phylacteries.


The Gemara asks: And from where is it derived that phylacteries provide strength for Israel? As it is written: “And all the nations of the land shall see that the name of the Lord is called upon you, and they will fear you” (Deuteronomy 28:10). It was taught in a baraita that Rabbi Eliezer the Great says: This is a reference to the phylacteries of the head, upon which the name of God is written in fulfillment of the verse: “That the name of the Lord is called upon you.”


Rav Naḥman bar Yitzḥak said to Rav Ḥiyya bar Avin: What is written in the phylacteries of the Master of the world? Rav Ḥiyya bar Avin replied: It is written: “Who is like Your people, Israel, one nation in the land?” (I Chronicles 17:21). God’s phylacteries serve to connect Him, in a sense, to the world, the essence of which is Israel.


Rav Naḥman bar Yitzḥak continues: Is the Holy One, Blessed be He, glorified through the glory of Israel? Rav Ḥiyya bar Avin answered: Yes, as indicated by the juxtaposition of two verses; as it is stated: “You have affirmed, this day, that the Lord is your God, and that you will walk in His ways and keep His laws and commandments, and listen to His voice.” And the subsequent verse states: “And the Lord has affirmed, this day, that you are His treasure, as He spoke to you, to keep His commandments” (Deuteronomy 26:17–18). From these two verses it is derived that the Holy One, Blessed be He, said to Israel: You have made Me a single entity [ḥativa] in the world, as you singled Me out as separate and unique. And because of this, I will make you a single entity in the world, and you will be a treasured nation, chosen by God.


You have made Me a single entity in the world, as it is stated that Israel declares God’s oneness by saying: “Hear, Israel, the Lord is our God, the Lord is One” (Deuteronomy 6:4). And because of this, I will make you a single entity in the world, unique and elevated with the utterance: “Who is like Your people, Israel, one nation in the land?” Consequently, the Holy One, Blessed be He, is glorified through the glory of Israel whose praises are written in God’s phylacteries.


Rav Aḥa, son of Rava said to Rav Ashi: It works out well with regard to the contents of one of the four compartments of God’s phylacteries of the head. However, all four compartments of Israel’s phylacteries of the head contain portions of the Torah that praise God. What portions in praise of Israel are written in the rest of the compartments of God’s phylacteries of the head?


Rav Ashi said to him: In those three compartments it is written: “For who is a great nation, to whom God is close, like the Lord our God whenever we call upon Him?” (Deuteronomy 4:7); “And who is a great nation, who has righteous statutes and laws, like this entire Torah which I set before you today?” (Deuteronomy 4:8); “Happy are you, Israel, who is like you? A people saved by the Lord, the shield of your help, and that is the sword of your excellence. And your enemies shall dwindle away before you, and you shall tread upon their high places” (Deuteronomy 33:29); “Or has God attempted to go and take for Himself a nation from the midst of another nation, by trials, by signs and by wonders” (Deuteronomy 4:34); “And to elevate you above all nations that He has made, in praise, in name and in glory; that you may be a holy people to the Lord, your God, as He has spoken” (Deuteronomy 26:19).


Rav Aḥa, son of Rava, raises an objection: If all of these verses are included in God’s phylacteries of the head, there are too many compartments as more than four verses of praise were listed. Rather, the portions in God’s phylacteries must be arranged as follows: The verses “For who is a great nation” and “And who is a great nation” are included in one compartment, as they are similar. “Happy are you, Israel” and "Who is like your people, Israel" are in one compartment. “Or has God attempted” is in one compartment and “And to elevate you” is in one compartment
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