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it to an eye salve [bekilor], which the woman had previously handled. And likewise, Rabbi Yehuda HaNasi attributed a stain to the sap of a sycamore tree the woman had touched. The Gemara explains the objection: What, is it not the case that Rabbi Meir and Rabbi Yehuda HaNasi attributed red bloodstains to these causes because they are red, albeit not as red as blood? Evidently, the color of impure blood can be similar to such shades of red as well, which means that all these distinctions mentioned by the amora’im above are irrelevant.


The Gemara answers: No; Rabbi Meir and Rabbi Yehuda HaNasi attributed stains to an eye salve and the sap of a sycamore tree because those stains were like the other types of blood mentioned in the mishna.


The Gemara relates that Ameimar and Mar Zutra and Rav Ashi were sitting before a bloodletter, to receive treatment. The bloodletter removed blood in a bloodletter’s horn from Ameimar for his first treatment. Ameimar saw the blood and said to his colleagues: The red color that we learned about in the mishna is like this blood in the horn. The bloodletter again removed blood from Ameimar, this time using another horn. Upon seeing the blood in this horn, Ameimar said to them: The color of this blood has changed compared to the blood in the first horn. Rav Ashi, who saw both types of blood, said: Any Sage such as myself, as I do not know how to distinguish between this blood and that blood, should not see, i.e., examine, different types of blood to issue a ruling as to whether they are pure or impure.


§ The mishna teaches: What is the black color that is impure? It is blood as black as ḥeret. Rabba bar Rav Huna says: This ḥeret of which the Sages spoke is ink. The Gemara notes that this opinion is also taught in a baraita: This black color is like ḥeret, and the black of which the Sages spoke is ink. The Gemara asks: But if so, why does the tanna of this baraita mention both terms? Let him say simply: Ink. The Gemara explains: If the tanna had said only: Ink, I would say that he means that it is like the clear part of the ink, i.e., the upper portion of ink in an inkwell, which is very bright. Therefore, the tanna of the baraita teaches us that it is like the blackness [ḥaruta] of the ink, the lower part of the inkwell, which is darker.


A dilemma was raised before the Sages: To which type of ḥeret were the Sages referring? Were they referring to moist or dry ḥeret? Come and hear a resolution from a practical ruling, as when black blood was brought before Rabbi Ami he would break up pieces of dried ink and examine blood with it.


§ The mishna states that if the blackness of the blood is deeper than ink, it is impure, whereas if it is lighter it is pure. In this regard, Rav Yehuda says that Shmuel says: If a woman saw blood whose color was like black wax [kekir] or like black ink or like a black grape, she is ritually impure. And this is the meaning of that which we learned in the mishna: If the black is deeper than that, it is ritually impure. Rabbi Elazar says: If a woman saw blood whose color was like a black olive, or like black tar, or like a black raven, this blood is pure. And this is the meaning of that which we learned in the mishna: If the black is lighter than that, it is ritually pure.


Ulla says: When the mishna states that black blood is impure, it means like the garments of the inhabitants of Siva’a, which were extremely black. The Gemara relates that when Ulla happened to go to Pumbedita, he saw a certain Arab [tayya’a] who was dressed in a black garment. Ulla said to the Sages of Pumbedita: The black color that we learned about in the mishna is like this color. Since people wanted a sample of the shade of blood mentioned in the mishna, they tore the Arab’s garment from him bit by bit, and in recompense they gave him four hundred dinars.


Rabbi Yoḥanan says: The black blood that the mishna says is impure is like these cloths of the bath attendants [haolyarin] who come from overseas. The Gemara asks: Is that to say that these are black cloths? But didn’t Rabbi Yannai say to his sons: My sons, do not bury me in black cloths nor in white cloths. Not in black, lest I be acquitted in judgment and I will be among the righteous like a mourner among the grooms. And not in white, lest I not be acquitted in judgment and I will be among the wicked like a groom among the mourners. Rather, bury me in the cloths of the bath attendants who come from overseas, which are neither black nor white. Apparently, these cloths of the bath attendants are not black.


The Gemara answers: This is not difficult, as a distinction can be made. When Rabbi Yannai indicates that they are not black, that is referring to a regular garment, whereas with regard to the statement of Rabbi Yoḥanan that indicates that they are black, that is referring to a cloth placed on an item such as a table or a bed.


§ With regard to the examination of the five types of blood mentioned in the mishna, Rav Yehuda says that Shmuel says: And with regard to all of them, in their various shades, one examines them only when they are placed on a white linen cloth, as only in this fashion can one properly discern the precise color of the blood. Rav Yitzḥak bar Avudimi says: And in the case of black blood, one must place it on a red linen cloth.


Rav Yirmeya of Difti says: And Shmuel and Rav Yitzḥak bar Avudimi do not disagree, as this statement of Rav Yitzḥak bar Avudimi is referring specifically to black blood, whereas that ruling of Shmuel that one must use a white cloth is referring to the other four types of blood listed in the mishna. Rav Ashi objects to this interpretation: If so, let Shmuel say: With regard to all of them except for black, one examines them only when they are placed on a white linen cloth. Rather, Rav Ashi says: Shmuel and Rav Yitzḥak bar Avudimi disagree with regard to black blood itself, whether it should be examined against the background of a white or a red cloth.


Ulla says: With regard to all of these five types of blood enumerated in the mishna, if the color is deeper than that which is described in the mishna the blood is ritually impure; if it is lighter than it, the blood is ritually pure, as explicitly stated in the mishna with regard to black.


The Gemara asks: But if so, what is different about black, that the mishna mentions this halakha only with regard to that color? The Gemara answers: The reason is that it might enter your mind to say that since Rabbi Ḥanina says: The black blood mentioned in the mishna is actually red but its color has faded, therefore, even if it is lighter than that which is described in the mishna, it should also be impure. Consequently, the mishna teaches us that even with regard to black blood, if the color is lighter than the shade mentioned in the mishna, it is pure.


Rabbi Ami bar Abba says: And with regard to all of these five types of blood, if the color is deeper than that which is described in the mishna, the blood is ritually impure; if it is lighter than that which is described in the mishna, it is also ritually impure, except for black, which is pure if it is lighter. The Gemara asks: But if these types of blood, except for black, are impure whether they are deeper or lighter than the specific shade described in the mishna, what purpose do the measures specified by the Sages in the mishna serve? The Gemara answers that these descriptions are to the exclusion of a color that is lighter than lighter, i.e., the color is so faint that it does not qualify as impure blood.


And there are those who say a different version of the above statement. Rami bar Abba says: And with regard to all of these five types of blood, if the color is deeper than that which is described in the mishna, it is ritually pure; if it is lighter than that, it is also ritually pure, except for black, which is impure if it is deeper. And for this reason the measures, i.e., descriptions, of the Sages are effective, as any discrepancy from these descriptions means that the blood is pure.


Bar Kappara says: And with regard to all of them, if the color is deeper than that, the blood is impure; if it is lighter than that, it is pure, except for blood the color of diluted wine, with regard to which if the color is deeper than that, the blood is pure, and if it is lighter than that, it is also pure. The Gemara relates that in an effort to test bar Kappara, the Sages brought before him blood that had the appearance of diluted wine and they lightened it, and bar Kappara deemed it pure. On another occasion they deepened the color of blood that looked like diluted wine, and again bar Kappara deemed it pure. Rabbi Ḥanina says in astonishment: How great is this man whose heart, which is so sensitive it can distinguish between such similar shades of blood, is in accordance with his ruling of halakha.


§ The mishna teaches, with regard to the colors of impure blood: And what is the color that is like the bright color of the crocus flower that is impure? It is like the brightest part of the flower, which is used to produce the orange-colored spice saffron. The Sages taught: This is referring to the appearance of moist saffron that is still fresh and not to its dry counterpart.


With regard to this color, it is taught in one baraita that it is like the lower part of the crocus flower, not like its upper part; and it is taught in another baraita that it is like the upper part of the flower and not like its lower part; and it is taught in another baraita that it is like its upper part, and all the more so blood whose color is like its lower part is impure; and it is taught in yet another baraita that it is like its lower part, and all the more so blood whose color is like its upper part is impure.


Abaye says that these baraitot do not contradict one another, as the crocus has three layers of the brightly colored parts of the crocus flower harvested for saffron, one above the other, and in each layer there are three leaves, i.e., styles or stigmata.


In order to examine blood whose color is similar to saffron, you should grasp the middle leaf of the middle layer in your hand and compare it to the blood. If they are similar, the blood is impure. Consequently, the four baraitot do not contradict one another: The first two baraitot are referring to the layer of leaves that must be examined. The first baraita says that it is the lower one, as the middle layer is lower than the upper one, while the second baraita states the reverse because the middle layer is higher than the lower one. Meanwhile, the last two baraitot are dealing with the leaves within the middle layer. The baraita that states: Like its lower part, and all the more so like its upper part, means: Like the lowest of the three leaves and all the more so like the middle leaf, which is above that leaf, while the other baraita states a similar idea with regard to the upper and middle leaves. In any event, all four baraitot are referring to the part of the crocus flower that is called by the mishna its brightest part.


The Gemara relates: When people would come before Rabbi Abbahu for him to examine blood whose color was similar to saffron, he would say to them: We learned that the mishna is referring specifically to crocus flowers that are still in their clumps of earth in which they grew, as once they are detached from that earth their color changes.


§ The mishna states: And what is the color that is like water that inundates red earth that is impure? In this regard the Sages taught in a baraita: In order to examine blood that is like water that inundates red earth, one brings fertile earth from the Beit Kerem Valley and one inundates the earth with enough water until it pools on the surface; this is the statement of Rabbi Meir. Rabbi Akiva says: One brings earth from the Yodfat Valley. Rabbi Yosei says: From the Sikhnei Valley. Rabbi Shimon says: One can even bring earth from the Genosar Valley or from similar places.


It is taught in another baraita: And to test whether blood is like water that inundates red earth, one brings fertile earth from the Beit Kerem Valley and one inundates the earth with an amount of water that rises above the earth by the thickness of the husk of garlic. And there is no required measure for the water, because there is no required measure for the earth with which the examination must be performed; it is sufficient to use a small amount of earth with a small amount of water. And one does not examine it when the water is clear, as it does not have the color of the earth, but rather when it is muddy from the earth. And if the water became clear because the earth settled, one must muddy it again. And when one muddies it he does not muddy it by hand but rather with a vessel.


A dilemma was raised before the Sages: Does the statement that one does not muddy it by hand but rather with a vessel mean that one should not put the dirt into his hand and muddy the water with dirt in his hand, but in a case where the earth is in a vessel, when one muddies it by mixing the earth and water with his hand one may well do so? Or perhaps the baraita means that even when the earth is in a vessel one should not muddy the water by mixing it with earth with his hand, but rather with a vessel?


The Gemara suggests: Come and hear a baraita: When one examines this water, he examines it only with a cup. Evidently, it is necessary to use a vessel. The Gemara rejects this proof: But you still have a dilemma. This baraita merely states that the examination must be performed while the water is in a cup, but with what is the muddying performed? Must this be done by means of a vessel alone, or may one use his hand as well? The Gemara concludes: The dilemma shall stand unresolved.


§ The Gemara relates: When people would come before Rabba bar Avuh to examine blood that is similar to water that inundates red earth, he would say to them: We learned that the examination must be conducted in its place, i.e., the location the earth was taken from. But if the earth was transported elsewhere, the examination is no longer effective. The Gemara further relates that Rabbi Ḥanina would break up a clump of earth and examine with it, without mixing it in water. Rabbi Yishmael, son of Rabbi Yosei, would curse anyone who used this method that they should be punished with diphtheria.
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