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“And the border turned about eastward to Taanath Shiloh” (Joshua 16:6), a place adjacent to Shiloh. Why did it bear the name of Taanath Shiloh? It is because it was the place from which whoever saw the Tabernacle in Shiloh after its destruction would moan [mitane’aḥ] for it with regard to the consumption of sacrificial animals from offerings of lesser sanctity that had been previously permitted there, but was now no longer permitted.


Rabbi Abbahu says that a different biblical allusion may be found in what the verse states in the context of Jacob’s blessing to Joseph: “Joseph is a fruitful vine, a fruitful vine by a fountain [ayin]” (Genesis 49:22). The Gemara interprets the word fountain homiletically: An eye [ayin] that did not wish to partake or derive benefit from something that was not his, i.e., the wife of Potiphar, shall merit to have offerings of lesser sanctity consumed in Shiloh, in Joseph’s portion of Eretz Yisrael, to the fullest extent of its eyes, i.e., from wherever Shiloh can be seen.


Rabbi Yosei, son of Rabbi Ḥanina, says that another allusion may be found in the context of Moses’ blessing to Joseph: “And the good will of Him Who dwelt in the bush [seneh]” (Deuteronomy 33:16). The Gemara interprets the word “seneh” homiletically: An eye that did not wish to derive benefit from something that was not his shall merit to have offerings of lesser sanctity consumed among the haters [senu’in]. In other words, offerings of lesser sanctity may be consumed in any place that overlooks Shiloh, even in the portions of the other tribes, who are described by the Torah as hating Joseph (see Genesis, chapter 37).


§ With regard to the halakha that during the period of Shiloh offerings of lesser sanctity could be eaten in any place that overlooks Shiloh, it was taught: The term: Overlooks, that was stated in the mishna, means that one sees it in its entirety, and there is nothing that obstructs between the seer and the surrounding area. Rabbi Shimon ben Elyakum said to Rabbi Elazar: I shall explain this type of seeing to you: For example, the synagogue of Maon, which was adjacent to the city of Tiberias, and from where Tiberias could be seen. Rav Pappa said that the term: Overlooks, that was stated does not mean that one must see the Tabernacle in Shiloh in its entirety, but rather even if one sees it partially, offerings of lesser sanctity may be consumed there.


With regard to the definition of overlooking, Rav Pappa raises a dilemma: If one is in a place where he stands and sees Shiloh, but if he sits he does not see Shiloh, what is the halakha? Is this considered overlooking? Likewise, Rabbi Yirmeya raises a dilemma: If one is in a place where he can stand upon the bank of the stream and see Shiloh, but if he is in the stream he does not see Shiloh, what is the halakha? No resolution is found for either of these questions, and the Gemara concludes: These dilemmas shall stand unresolved.


§ When Rav Dimi came from Eretz Yisrael to Babylonia, he said that Rabbi Yehuda HaNasi said: The Divine Presence rested upon the Jewish people in three places: In Shiloh, and Nov and Gibeon, and the Eternal House, and in all of those the Divine Presence rested only in the portion of the tribe of Benjamin, as it is stated in Moses’ blessing to Benjamin: “The beloved of the Lord shall dwell in safety by Him; He covers him all the day and He dwells between his shoulders” (Deuteronomy 33:12), meaning: All coverings, i.e., times of resting of the Divine Presence upon the Jewish people, shall be only in the portion of Benjamin.


The Gemara relates that when Abaye went to study Torah with Rav Yosef, he said the statement of Rav Dimi before Rav Yosef. Rav Yosef said in response: Kaylil, Abaye’s father, had one son, and he is not proper. But isn’t it written with regard to the Tabernacle in Shiloh: “And He forsook the Tabernacle of Shiloh” (Psalms 78:60); and it is written: “Moreover He abhorred the tent of Joseph, and chose not the tribe of Ephraim” (Psalms 78:67)? These verses indicate that the Tabernacle in Shiloh was in the portion of Joseph, not of Benjamin.


Rav Adda said: What is Rav Yosef’s difficulty from that verse? Perhaps the Tabernacle was in both the portion of Benjamin and that of Joseph. The Divine Presence was in the portion of Benjamin, and the Great Sanhedrin, which sits adjacent to the location of the Divine Presence, was in the portion of Joseph. This is similar to what we found in the case of the Eternal House, where the Divine Presence was in the portion of Benjamin and the Sanhedrin was in the portion of Judah.


Rav Yosef said to him in response: How can these cases be compared? There, in the Temple in Jerusalem, the portions of Benjamin and Judah were close to each other, and a division in which the Temple was located in the portion of one tribe while the Sanhedrin was located in the portion of another was possible. Here, with regard to Shiloh, are Shiloh and the portion of Benjamin close to each other? The Gemara replies: Here too they are close, as Rabbi Ḥama, son of Rabbi Ḥanina, says: A strip of land protruded from the portion of Judah and entered into the portion of Benjamin, and the altar in the Temple was built on that strip. And the tribe of Benjamin the righteous would agonize over it every day, desiring to take it into its portion, due to its unique sanctity.


Here too, with regard to the Tabernacle in Shiloh, a strip of land protruded from the portion of Joseph and entered into the portion of Benjamin, which connected Shiloh to the portion of Benjamin, and it was upon that strip, which had the status of Benjamin’s portion, that the Tabernacle stood. And that is what it means concerning that which is written with regard to the boundary of Joseph: “And the border turned about eastward to Taanath Shiloh” (Joshua 16:6), which in this context, is interpreted as meaning that the tribe of Benjamin would bemoan the fact that the Tabernacle in Shiloh was not located entirely in its portion.


The Gemara notes that the dispute between the amora’im with regard to the tribe in which the Tabernacle in Shiloh was located is like a dispute between tanna’im, as it is taught with regard to Moses’ blessing to Benjamin: “He covers him”; this is a reference to the First Temple. “All the day”; this is a reference to the Second Temple. “And He dwells between his shoulders”; this is a reference to the messianic era.


Rabbi Yehuda HaNasi says: “He covers him”; this is a reference to this world. “All the day”; this is a reference to the messianic era. “And He dwells between his shoulders”; this is a reference to the World-to-Come. According to the opinion of the Rabbis, the Divine Presence dwelled in the portion of Benjamin from the first Temple period and onward, but not during the period of the Tabernacle in Shiloh, when it was in the portion of Joseph. However, according to the opinion of Rabbi Yehuda HaNasi, the entire period that the Divine Presence dwelled in this world, including the period of Shiloh, it did so in the portion of Benjamin.


§ With regard to the duration of the different periods mentioned in the mishna, the Sages taught: The days of the Tent of Meeting in the wilderness were forty years, less one year. The days of the Tent of Meeting that were in Gilgal were fourteen years: Seven years during which the Jews conquered the land and seven years during which they divided the land among the tribes. The days of the Tent of Meeting that were in Nov and Gibeon were fifty-seven years, until the Temple in Jerusalem was constructed. Since the Temple was constructed 480 years after the Exodus from Egypt (see I Kings 6:1), it follows that there remain for the period of the Tabernacle in Shiloh 370 years less one.


The Gemara asks: From where do we derive that the days of the Tent of Meeting that were in the wilderness were forty years less one? As the Master said in a baraita: In the first year after the Exodus from Egypt, Moses constructed the Tabernacle; in the second year the Tabernacle was erected, and Moses sent spies. Because of the sin of the spies, the Jewish people remained in the wilderness for forty years. It follows that the Tabernacle in the wilderness stood for thirty-nine years.


From where do we derive that the Tabernacle remained in Gilgal for fourteen years, seven years during which the Jews conquered the land and seven years during which they divided it? As Caleb, son of Jephunneh, said to Joshua at the conclusion of the period of conquest before the land was divided: “Forty years old was I when Moses, the servant of the Lord, sent me from Kadesh Barnea to spy out the land; and I brought him back word as it was in my heart” (Joshua 14:7), and it is written: “And now, I am this day eighty and five years old” (Joshua 14:10).


When the Jewish people crossed the Jordan, how old was Caleb? He was seventy-eight years old: The spies were sent by Moses in the second year after the Exodus from Egypt, and in the fortieth year they crossed the Jordan. And at the time of the division of the Land, he said that he was eighty-five years old. This indicates that it was seven years during which the Jews conquered the land.


The Gemara asks: And from where do we derive that there were seven years during which they divided the land? If you wish, say: Since it was a period of seven years in which they conquered the land, it was presumably also a period of seven years in which they divided the land.


And if you wish, say instead: Because otherwise, you do not find any plausible explanation for the date mentioned by the prophet Ezekiel in the verse: “In the beginning of the year, on the tenth day of the month, in the fourteenth year after that the city was smitten” (Ezekiel 40:1). This indicates that it was a Jubilee Year, unless capturing and dividing the land took a total of fourteen years, after which point they began to calculate Sabbatical and Jubilee Years.


§ The baraita stated that the period of the Tent of Meeting that was in Nov and Gibeon was fifty-seven years. The Gemara asks: From where do we derive this? As it is written in the description of the death of Eli the High Priest, upon being informed that the Ark was captured by the Philistines: “And it came to pass, when he made mention of the Ark of God, that he fell from off his seat backward by the side of the gate, and his neck broke, and he died” (I Samuel 4:18).


And a tanna taught: When Eli the priest died, Shiloh was destroyed and the Jews arrived at Nov, where they erected the Tabernacle. At that time, Samuel began to lead the people. When Samuel from Rama died, Nov was destroyed by Saul (see I Samuel 22:19) and they arrived at Gibeon, where the Tabernacle remained (see I Chronicles 16:39).


The Gemara determines the number of years from when the Ark was captured by the Philistines and Shiloh was destroyed: And it is written: “And it came to pass, from the day that the Ark abode in Kiriath Jearim that the time was long; for it was twenty years; and all the house of Israel yearned after the Lord” (I Samuel 7:2). The Ark was returned by the Philistines to Kiriath Jearim seven months after it was captured, and it remained there for twenty years, until David brought it to Jerusalem.


The Gemara explains that these twenty years are calculated as follows: Ten years that Samuel reigned alone, from the death of Eli until the coronation of Saul, and one year that Samuel and Saul reigned, i.e., Saul reigned for one year during the lifetime of Samuel, and two years that Saul reigned alone after the death of Samuel. And in addition to these thirteen years, there were the seven years of David’s reign in Hebron, before the years of his reign in Jerusalem.
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