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pumpkins before an animal and an animal carcass before dogs. Is this not referring to pumpkins that are similar to an animal carcass? Just as an animal carcass is soft, so too, the pumpkins referred to here are soft. Apparently, one may exert himself with food, and this is a conclusive refutation of the opinion of Rav Yehuda. The Gemara answers that Rav Yehuda could have said to you: No, the mishna is referring to an animal carcass that is similar to pumpkins. Just as the reference is to pumpkins that are hard, so too, the reference is to an animal carcass that is hard, and chopping it renders it edible. The Gemara asks: And how is it possible to find an animal carcass that is so hard that another animal cannot eat it? The Gemara answers: The mishna is referring to elephant flesh. Alternatively, it can be explained that the mishna is referring to more common animal meat placed before puppies that can eat only chopped meat.


Come and hear a proof from that which Rav Ḥanan of Neharde’a taught: One may crumble straw and alfalfa on Shabbat and mix the two together, and the animal then eats the straw because it is mixed with the alfalfa. Apparently, one may exert himself with food on Shabbat. The Gemara rejects this proof: No, the straw mentioned here is rotten straw that requires special preparation to render it suitable for animal consumption, and alfalfa is taught with regard to young donkeys who can only eat it in small pieces.


MISHNA: One may not forcibly overfeed a camel on Shabbat and one may not force-feed it, even if in doing so he does not overfeed the camel. However, one may place food into its mouth. And the mishna makes a distinction, which will be explained in the Gemara, between two manners of placing food in the mouths of cattle. One may not place food in the mouths of calves on Shabbat in the manner of hamra’a, but one may do so in the manner of halata. And one may force-feed chickens. And one may add water to bran used as animal feed, but one may not knead the mixture. And one may not place water before bees or before doves in a dove-cote, because they are capable of finding their own food; however, one may place water before geese and chickens and before hardisian [hardeisiyyot] doves.


GEMARA: We learned in the mishna that one may not forcibly overfeed a camel on Shabbat. The Gemara asks: What is meaning of: One may not forcibly overfeed? Rav Yehuda said: One may not feed a camel to the point that it creates a trough inside of its stomach. The Gemara asks: Is there the possibility of feeding a camel in that manner? The Gemara answers: Yes; and as Rav Yirmeya of Difti said: I saw an Arab who fed his camel a kor of food and loaded it with another kor on its back.


We learned in the mishna: One may not place food in the mouths of calves on Shabbat in the manner of hamra’a, but one may do so in the manner of halata. The Gemara asks: Which is hamra’a and which is halata? Rav Yehuda said: Hamra’a is positioning food into a place in the animal’s throat from which it cannot return and expel the food. Halata is positioning food into a place in the animal’s mouth from which it can return and expel the food. Rav Ḥisda said: Both this and that refer to positioning food into a place from which the animal cannot return and expel the food; however, the difference between them is that in hamra’a the food is placed with a vessel, whereas in halata the food is placed by hand.


Rav Yosef raised an objection from that which was taught in the Tosefta: One may force-feed [mehalketin] chickens, and needless to say, one may malkitin. And one may not malkitin doves in a dove-cote or doves in an attic, and needless to say, one may not force-feed. The Gemara asks: What is mehalketin and what is malkitin? If you say that mehalketin means that one feeds the bird by hand and malkitin means that one throws the food before them, by inference, throwing food before doves in a dove-cote or before doves in an attic is also not permitted. But why would that be prohibited?


Rather, is it not that mehalketin means positioning food into a place from which the bird cannot return and expel the food, and malkitin means positioning food into a place from which it can return and expel the food? Therefore, mehalketin in the case of birds is similar to halata into a camel’s mouth, which the mishna permitted. By inference, the hamra’a prohibited in the mishna is performed with a vessel, and this poses a conclusive refutation to the opinion of Rav Yehuda.


Rav Yehuda could have said to you: Actually, mehalketin means that one feeds the bird by hand, and malkitin mean that one throws the food before them. And that which was difficult for you: Is throwing food before doves in a dove-cote or doves in an attic also not permitted on Shabbat? This is not difficult because with regard to these chickens and geese that were mentioned, sole responsibility for their sustenance is incumbent upon you as they are incapable of providing for themselves. However, in the case of these doves, responsibility for their sustenance is not incumbent upon you, and therefore, it is prohibited to place food before them, as it was taught in a baraita: One may place sustenance before a dog on Shabbat, but one may not place sustenance before a pig. And what is the difference between this and that? In this case of the dog, responsibility for its sustenance is incumbent upon you, and in that case of the pig, responsibility for its sustenance is not incumbent upon you, as no Jew raises pigs.


Rav Ashi said: The language of the mishna is also precise in support of this explanation, as we learn: And one may not place water before bees or before doves in a dove-cote because they are capable of finding their own food; however, one may place water before geese and chickens and before hardisian doves. What is the reason for this distinction? Is it not because for these, geese and chickens, responsibility for their sustenance is incumbent upon you, and for those, bees and doves, responsibility for their sustenance is not incumbent upon you?


The Gemara rejects this proof: And according to your reasoning, why did the mishna cite a case specifically involving water? Even wheat and barley should also not be permitted. Rather, the reason for the distinction between the halakhot is that water is different because it is found in a lake or in other reservoirs, and therefore one need not exert himself to provide water for bees and doves. That is not the case with the rest of their food.


Returning to the discussion of feeding dogs, the Gemara cites additional statements on the topic. Rabbi Yona taught at the entrance to the house of the Nasi: What is the meaning of that which is written: “The righteous man takes knowledge of the cause of the poor” (Proverbs 29:7)? The Holy One, Blessed be He, knows that for a dog, its sustenance is scarce and they are not fed sufficiently. Therefore, its food remains in its intestines for three days so that the dog will be sustained by that food, as we learned in a mishna dealing with the halakhot of ritual impurity: After an animal eats flesh from a corpse, how long does its food remain in its intestines undigested and therefore ritually impure? In the case of a dog it is for three twenty-four hour periods, and for fowl and fish, who digest their food quickly, it is the equivalent of the time it takes for the flesh to fall into the fire and be consumed by the fire.


Rav Hamnuna said: Learn from it: It is the way of the world, i.e., proper conduct, to throw a piece of meat before a dog, as even the Holy One, Blessed be He, concerns Himself with the dog’s sustenance. The Gemara asks: And how much food should one give to a dog? Rav Mari said: Give it the equivalent of the measure of its ear and strike it immediately thereafter with a staff so that the dog will not grow attached to the one who fed it. This applies specifically when one is in the field, but in the city, one should not give anything to a dog because the dog will be drawn to follow him and remain with him. Rav Pappa said: There is no creature poorer than a dog, and no creature richer than a pig, as pigs will eat anything, and people provide them with plentiful amounts of food.


With regard to the halakhic ruling, a baraita was taught in accordance with the opinion of Rav Yehuda: What is hamra’a and what is halata? Hamra’a is when a person forcibly lays the animal on the ground and forces its mouth open and feeds it vetch and water simultaneously so that the animal will be unable to expel it. Halata is when one feeds the animal while it is standing and gives it to drink while it is standing, i.e., gives it food and drink in the usual manner, and one gives it vetch separately and water separately, to augment what the animal eats on its own.


We learned in the mishna: And one may force-feed chickens, and one may add water to bran, but one may not knead the mixture. Abaye said: I said this before my Master, Rabba: Whose opinion is it in the mishna? And he said to me: It is the opinion of Rabbi Yosei bar Yehuda, as it was taught in a baraita: If one person places flour and another one places water into it, the latter is liable to bring a sin-offering for performing the prohibited labor of kneading. This is the statement of Rabbi Yehuda HaNasi. Rabbi Yosei bar Yehuda says: One is only liable when he actually kneads the flour and water together. He is not liable for merely adding water to the flour. This is similar to the ruling of the mishna that one may pour water into the bran but may not knead the mixture.


The Gemara rejects this: Perhaps Rabbi Yosei bar Yehuda only stated that actual kneading is required to be liable for performing the prohibited labor of kneading in the case of flour, which can be kneaded; however, in the case of bran, which cannot be kneaded into a dough, even Rabbi Yosei bar Yehuda would concede that it is prohibited, even if one does not actually knead the mixture. The Gemara rejects this statement: It should not enter your mind to explain it that way, as it was taught explicitly in a baraita: One may not place water into bran on Shabbat; this is the statement of Rabbi Yehuda HaNasi. Rabbi Yosei bar Yehuda says: One may place water into bran.


The Sages taught: On Shabbat, one may not knead sweet flour made from unripe grain that was dried in an oven, and some say: One may knead it. The Gemara asks: Whose is the opinion introduced as: And some say? Rav Ḥisda said:
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