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“The children of Keturah” (Genesis 25:4). Although Keturah’s children were children of Abraham, they were not of the same caliber as Isaac. Similarly, Rav Yosef was saying that his other students were not of the caliber of Abaye. Having mentioned this term, the Gemara relates: The sons of Rabbi Tarfon’s sister were sitting silently before Rabbi Tarfon. In an attempt to encourage them to say something, he began and said: The verse states: And Abraham took another wife, and her name was Yoḥani. They said to Rabbi Tarfon: It is written: “Keturah” (Genesis 25:1), not Yoḥani. Rabbi Tarfon read, i.e., said, about them the phrase “the children of Keturah” as they were able to contribute only this small piece of information.


§ Abaye bar Huna says that Rav Ḥama bar Gurya says: With regard to the logs that Moses prepared for the mitzva of burning wood upon the altar, their length was a cubit and their width was a cubit, and their thickness was like that of a leveler, a kind of flat stick used to remove the excess grain heaped on top of a container that holds one se’a.


Rabbi Yirmeya says: The length and width of the logs men-tioned were measured with a shortened cubit. Rav Yosef said: Is this not as it is taught in a baraita: The verse states: “Upon the wood that is on the fire that is upon the altar” (Leviticus 1:8). The seemingly superfluous phrase “that is upon the altar” teaches that the wood should not extend at all beyond the area of the altar designated for the arrangement of wood. Since this area was one square cubit, the logs were exactly one cubit as well.


§ The Gemara discusses the ramp of the altar: We learned in a mishna there (Middot 36a): There was a ramp that was located on the south side of the altar, whose size was a length of thirty-two cubits by a width of sixteen cubits. The Gemara asks: From where are these matters derived, i.e., from where is it derived that the ramp is on the south side of the altar? Rav Huna said: The verse states: “And he shall slaughter it on the side [yerekh] of the altar northward” (Leviticus 1:11), which teaches that the altar’s thigh [yarekh] should be located in the north, and its face, i.e., the front of the altar where the priests ascend to it, should be in the south. The verse likens the positioning of the altar to a person who is lying down flat, in which case if his legs are to the north, his face is to the south.


The Gemara asks: Why not say that its thigh should be in the north and its face should also be in the north? Perhaps the verse is referring to a person sitting with both his face and feet in the north. Rava said in response: Place the man on his face, i.e., the analogy is to a man who is lying down. Abaye said to him: On the contrary, sit the man straight up so that his face and his legs are facing the same direction.


Rava said back to him: It is written in a verse that the altar must be “square [ravua]” (Exodus 27:1), which indicates lying down or crouching, as it is similar to the term ravutz, meaning crouching. Abaye challenges Rava: But this word is necessary to teach that the altar must be square. Rava responds: Is it written in the verse that the altar must be square [merubba]? The verse specifically uses the form ravua in order to allude to the word ravutz, crouching. Abaye counters: According to your reasoning, is it written in the verse that the altar must be ravutz? Rava answers: It is written in the verse that the altar must be ravua, which is a term that indicates this, i.e., that the altar must be square, and indicates that, i.e., that its positioning is comparable to that of a person who is lying down.


The Gemara adds: And another tanna cites the source for the ramp’s positioning from here, as it is taught in a baraita that Rabbi Yehuda says: The verse states with regard to the future altar: “And its steps shall look [penot] toward the east” (Ezekiel 43:17), which indicates that all the turns [pinot] that you turn should be only to the right and you should turn to the east. Only if the ramp is in the south can one turn to the right and be facing eastward.


The Gemara challenges: The verse indicates only that after a person turns he is facing eastward. Why not say that the ramp was located in the north and the priest turns left and faces eastward? The Gemara answers: This possibility should not enter your mind, as Rami bar Yeḥizkiya teaches: A verse describes the sea, i.e., the Basin, that Solomon built, in the following terms: “It stood upon twelve oxen, three looking toward [ponim] the north, and three looking toward [ponim] the west, and three looking toward [ponim] the south, and three looking toward [ponim] the east” (II Chronicles 4:4). From the order of the directions in which the verse lists the groups of oxen under the Basin, it can be derived that all the turns that you turn should be only to the right and to the east.


The Gemara challenges: That verse is necessary to teach its own information describing the Basin. The Gemara explains: If so, why do I need the verse to repeat the term ponim, ponim? It must be in order to teach how one turns while performing the sacrificial rite upon the altar, which, in turn, teaches the location of the ramp.


§ Rabbi Shimon ben Yosei ben Lakonya asked Rabbi Yosei: Is it so that Rabbi Shimon ben Yoḥai used to say that there is airspace, i.e., a gap, between the ramp and the altar? Rabbi Yosei said to him: And you, don’t you say so as well? But isn’t it already stated: “And you shall offer your burnt offerings, the flesh and the blood” (Deuteronomy 12:27)? The verse juxtaposes the flesh of the burnt offering with its blood to teach that just as the blood is presented upon the altar via tossing while the priest stands on the ground next to the altar (see Leviticus 1:5), so too, the flesh of the burnt offering is presented via tossing. In order to fulfill this requirement, the priest stands on the ramp and tosses the flesh over the gap between the ramp and the altar, so that it lands on the arrangement of wood.


Rabbi Shimon ben Yosei ben Lakonya said to him: If the verse simply teaches that the flesh must be tossed onto the arrangement of wood, it does not prove that there must be a gap between the ramp and the altar, as I say that the priest should stand next to the arrangement of wood and toss the flesh onto it.


Rabbi Yosei said to him: When he tosses the flesh, does he toss it onto a part of the arrangement of wood that is burning or does he toss it onto a part of the arrangement of wood that is not burning? You must say that he tosses it onto a part of the arrangement of wood that is burning. And there, according to your suggestion that the priest is standing next to the arrangement of wood, he would have to toss the flesh, because it is impossible to place the flesh directly into the fire without the priest getting burned. It would be unnecessary for the verse to teach that the priest tosses the flesh while standing next to the arrangement. Consequently, when the verse juxtaposed the blood with the flesh, it must be teaching that the flesh must be tossed over a gap between the ramp and the altar.


Rav Pappa says: The requirement that there be a gap between the ramp and the altar can be derived from this verse, because the juxtaposition teaches that the flesh is like blood in the manner in which it is tossed: Just as with regard to the blood there is space on the ground that interposes between the priest and the altar, so too with regard to the flesh, there is space on the ground that interposes between the priest and the altar, i.e., he stands on the ground next to the altar and tosses the flesh onto the altar.


§ The Gemara continues discussing the ramp: Rav Yehuda says: There were two small ramps protruding from the main ramp that led to the altar, on which the priests could turn to the base of the altar and to the surrounding ledge of the altar. They were separated from the altar by a hairbreadth, because it is stated: “Roundabout” (Leviticus 1:5), with regard to the altar. This indicates that nothing is attached to the entire perimeter of the altar. And Rabbi Abbahu says there is a different source, as it states: “Square” (Exodus 27:1), and if the ramps would be connected to the altar it would no longer be square.


The Gemara continues: And it was necessary for the verse to write: “Roundabout,” and it was necessary for the verse to write: “Square,” as, had the Merciful One written only: “Roundabout,” I would say that the altar can be circular. Therefore, the Merciful One wrote that the altar must be “square.” And had the Merciful One written only that the altar must be “square [ravua],” I would say that the word ravua simply means rectangular and the altar can be long and narrow. Therefore, the Merciful One wrote the term “roundabout,” which teaches that the altar must not have some sides that are longer than others.


§ We learned in a mishna elsewhere (Middot 37b): The ramp and the altar together were sixty-two cubits long. The Gemara challenges: The dimensions of these are sixty-four cubits, as the altar and the ramp were each thirty-two cubits long (Middot 36a). The Gemara explains: The thirty-two-cubit measurement of the ramp is explained by a baraita that states: It is found that the ramp of the altar overhung the base of the altar by one cubit and the surrounding ledge by one cubit, resulting in an aggregate length of thirty-two cubits.
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