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One of the captives said to the other: The camel that is walking ahead of us is blind in one of its eyes and laden with two wineskins, one filled with wine and one filled with oil. And two people are driving the camel, one a Jew and one a gentile. The captor said to them: Stiff-necked people, from where do you know these matters that you cannot see?


They said to him: We know that the camel is blind from the grass that is before it, as from the grass on the side that it sees, it eats, and from the grass on the side that it does not see, it does not eat, i.e., it eats grass from only one side. And we know that it is laden with two wineskins, one filled with wine and one filled with oil, as wine drips and sinks into the ground and oil drips and floats on the surface, and we see the difference on the ground. And we know that two people are driving the camel, one a Jew and one a gentile, as the gentile defecates on the road and the Jew, in the interests of modesty, goes to the sides of the road to defecate.


The captor pursued the camel and its drivers to determine whether the statements of the captives were accurate, and found that the reality was in accordance with their statements. He came and respectfully kissed them on their head, and brought them to their house and prepared a great feast for them. And he was dancing before them and said: Blessed is He who chose the descendants of Abraham and granted of His wisdom to them, and in every place that they go they become princes to their lords. And he released them and they went to their houses in peace.


§ The Gemara returns to its interpretation of verses in Lamentations: “She cries [bakho tivke] at night” (Lamentations 1:2). These two cries, indicated by the use of a compound verb, why are they written? Rabba says that Rabbi Yoḥanan says: One is a cry over the destruction of the First Temple, and one is a cry over the destruction of the Second Temple, which was destined to be destroyed. The term “at night” indicates that the crying is over matters of night, as it is stated with regard to the response of the Jewish people to the report of the spies after their return from the land of Canaan: “And all the congregation lifted up their voice, and the people cried that night” (Numbers 14:1).


Rabba says that Rabbi Yoḥanan says: That day that they heard the spies’ report was the evening of the Ninth of Av. The Holy One, Blessed be He, said to the Jewish people: You cried an unwarranted cry, and so I will establish for you a reason to cry for generations.


Alternatively, the term “at night” indicates that with regard to anyone who cries at night, his voice is heard due to the ambient silence. Alternatively, the term “at night” indicates that in the case of anyone who cries at night, the stars and the constellations cry with him. Alternatively, the term “at night” indicates that in the case of anyone who cries at night, one who hears his voice is touched by his suffering and cries with him. There was an incident involving one woman, the neighbor of Rabban Gamliel, whose son died, and she would cry over his death at night. Rabban Gamliel heard her voice and cried with her until his eyelashes fell out. The next day his students noticed that he had been crying, and they removed the woman from his neighborhood so that Rabban Gamliel could sleep.


With regard to the verse: “And her tears are on her cheeks” (Lamentations 1:2), Rava says that Rabbi Yoḥanan says: This is like a woman who cries over the husband of her youth, as it is stated: “Lament like a virgin girded with sackcloth for the husband of her youth” (Joel 1:8). With regard to the verse: “Her adversaries have become the head” (Lamentations 1:5), Rava says that Rabbi Yoḥanan says: This indicates that anyone who torments the Jewish people becomes a leader, as it is stated: “For there is no weariness to him that is set against her; at the first He lightly afflicted the land of Zebulun, and the land of Naphtali and afterward He afflicted her more grievously by the way of the sea, beyond the Jordan and the Galilee of the nations” (Isaiah 8:23). Rava says that Rabbi Yoḥanan says: From this verse one derives that anyone who harasses Israel does not grow weary.


With regard to the verse: “It is nothing to you, all you who pass by” (Lamentations 1:12), Rava says that Rabbi Yoḥanan says: From here there is a source from the Torah for complaint, i.e., it is appropriate for one to make his suffering public so that others will have compassion for him. With regard to the phrase “all you who pass by,” Rav Amram says that Rav says that it is as though Jerusalem said: They have rendered me like a city of those who violate the most fundamental precepts of law and morality, as, with regard to Sodom, it is written: “Then the Lord rained upon Sodom brimstone and fire from the Lord out of Heaven” (Genesis 19:24), while with regard to Jerusalem, it is written: “From above He has sent fire into my bones, and it prevails against them” (Lamentations 1:13). In both cities, fire rained down from Heaven. And it is written: “For the iniquity of the daughter of my people is greater than the sin of Sodom” (Lamentations 4:6).


The Gemara asks: And is there partiality in the matter? Why was Jerusalem not overturned like Sodom? Rava says that Rabbi Yoḥanan says: It is because there was an additional measure of suffering in Jerusalem that was not in Sodom, as with regard to Sodom it is written: “Behold this was the iniquity of your sister Sodom; pride, surfeit of bread and careless ease was in her and in her daughters; and yet she did not strengthen the hand of the poor and needy” (Ezekiel 16:49). The people of Sodom were not subject to the afflictions of hunger and famine. Whereas, with regard to Jerusalem it is written: “The hands of compassionate women cooked their own children” (Lamentations 4:10). The residents of Jerusalem were punished with great severity.


The verse: “The Lord has spurned all my mighty men in the midst of me” (Lamentations 1:15), means that this is like a person who says to another: This coin was invalidated. The prominent residents of Jerusalem were crushed and discredited, and their reputations were irreversibly tainted.


With regard to the verse: “They have opened their mouths against you” (Lamentations 2:16), Rava says that Rabbi Yoḥanan says: For what reason did the prophet precede the verse beginning with the letter peh to the verse beginning with the letter ayin in several chapters of Lamentations? Since peh means mouth and ayin means eye, it is for the spies who said with their mouths [befihem] what they did not see with their eyes [be’eineihem].


With regard to the verse: “The eaters of My people ate bread, and they call not upon the Lord” (Psalms 14:4), Rava says that Rabbi Yoḥanan says: Any gentile thief who eats the bread of the Jewish people tastes the flavor of bread, and one who does not eat from the bread of the Jewish people does not taste the flavor of bread. Apparently they enjoy only what they steal from the Jewish people. With regard to the people referred to in the phrase “And they call not upon the Lord,” Rav says: These are the judges who are not God-fearing, and Shmuel says: These are schoolteachers who do not perform their job in the name of God.


§ The Gemara resumes its discussion of the kings and commoners enumerated in the mishna who have no share in the World-to-Come. The Gemara asks: Who enumerated them? Rav Ashi says: The members of the Great Assembly enumerated them. Rav Yehuda says that Rav says: They sought to enumerate one more, King Solomon, in the list of kings with no share in the World-to-Come. The image of the face of his father, King David, came and prostrated itself before them, pleading to omit Solomon from the list, and they paid it no heed. A fire came from Heaven and the fire scorched their benches [safseleihem], and they paid it no heed.


A Divine Voice emerged and said to the members of the Great Assembly: “Do you see a man diligent in his business? He shall stand before kings; he shall stand not before obscure men” (Proverbs 22:29). See the greatness of Solomon, who preceded construction of My House, the Temple, to the construction of his house. Moreover, My House he built quickly, in just seven years, and his house he constructed in thirteen years. Therefore, “he shall stand before kings; he shall stand not before obscure men,” and it is inappropriate to enumerate him among the wicked. And they paid it no heed. A Divine Voice emerged and said: “Shall His recompense be as you will it? For you loathe it, so that you must choose, and not I? Therefore, speak what you know” (Job 34:33). Only God, and not the people, determines who has a share in the World-to-Come.


The Gemara adds: Those who interpret the Torah metaphorically would say: All of those enumerated who have no share ultimately enter the World-to-Come, as it is stated: “Gilead is Mine, and Manasseh is Mine, and Ephraim also is the strength of My head; Judah is My scepter; Moab is My washing pot; over Edom I will cast My shoe; Philistia, cry aloud because of Me” (Psalms 60:9–10, and see 108:9–10). “Gilead is Mine and Manasseh is Mine”; this is referring to Ahab, who fell in Ramoth Gilead. “Manasseh”, in its plain meaning, is referring to King Manasseh. “Ephraim also is the strength of My head”; this is referring to Jeroboam, who comes from the tribe of Ephraim. “Judah is My scepter”; this is referring to Ahithophel,
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