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fine first fruits of a fig tree, and he stationed two guards in the orchard, one lame, who was unable to walk, and one blind. Neither was capable of reaching the fruit on the trees in the orchard without the assistance of the other. The lame person said to the blind person: I see fine first fruits of a fig tree in the orchard; come and place me upon your shoulders. I will guide you to the tree, and we will bring the figs to eat them. The lame person rode upon the shoulders of the blind person and they brought the figs and ate them.


Sometime later the owner of the orchard came to the orchard. He said to the guards: The fine first fruits of a fig tree that were in the orchard, where are they? The lame person said: Do I have any legs with which I would be able to walk and take the figs? The blind person said: Do I have any eyes with which I would be able to see the way to the figs? What did the owner of the orchard do? He placed the lame person upon the shoulders of the blind person just as they did when they stole the figs, and he judged them as one.


So too, the Holy One, Blessed be He, brings the soul on the day of judgment and casts it back into the body, as they were when they sinned, and He judges them as one, as it is stated: “He calls to the heavens above and to the earth that He may judge His people” (Psalms 50:4). “He calls to the heavens above”; this is the soul, which is heavenly. “And to the earth that He may judge His people”; this is the body, which is earthly.


The Gemara relates another exchange. Antoninos said to Rabbi Yehuda HaNasi: For what reason does the sun emerge in the east and set in the west? Rabbi Yehuda HaNasi said to him: If it were the reverse, you would have also said that to me, as the sun must emerge from one direction and set in the other. Antoninos said to him: This is what I am saying to you: For what reason does the sun set in the west and not occasionally deviate and set elsewhere?


Rabbi Yehuda HaNasi said to him: The sun always sets in the west in order to greet its Creator, as it is stated: “And the hosts of heaven worship You” (Nehemiah 9:6). Setting is a form of worship; it is as though the sun is bowing to God. The Divine Presence rests in the west, as is evident from the fact that the Holy of Holies in the Temple, in which the Ark, the resting place of the Divine Presence, is located in the west. Antoninos said to him: If so, let the sun come until the midpoint of the sky, set slightly and greet its Creator, and return and enter its place of origin in the east and set there. Rabbi Yehuda HaNasi answered him: The sun sets in the west due to workers and due to travelers, as, if the sun did not proceed from east to west with the light of day gradually waning, they would not know that it is time to return home or to find an inn.


And Antoninos said to Rabbi Yehuda HaNasi: From when is the soul placed in a person? Is it from the moment of conception or from the moment of the formation of the embryo, forty days after conception? Rabbi Yehuda HaNasi said to him: It is from the moment of the formation of the embryo. Antoninos said to him: That is inconceivable. Is it possible that a piece of meat could stand for even three days without salt as a preservative and would not rot? The embryo could not exist for forty days without a soul. Rather, the soul is placed in man from the moment of conception. Rabbi Yehuda HaNasi said: Antoninos taught me this matter, and there is a verse that supports him, as it is stated: “And Your Providence [pekudatekha] has preserved my spirit” (Job 10:12) indicating that it is from the moment of conception [pekida] that the soul is preserved within a person.


And Antoninos said to Rabbi Yehuda HaNasi: From when does the evil inclination dominate a person? Is it from the moment of the formation of the embryo or from the moment of emergence from the womb? Rabbi Yehuda HaNasi said to him: It is from the moment of the formation of the embryo. Antoninos said to him: If so, the evil inclination would cause the fetus to kick his mother’s innards and emerge from the womb. Rather, the evil inclination dominates a person from the moment of emergence from the womb. Rabbi Yehuda HaNasi said: Antoninos taught me this matter, and there is a verse that supports him, as it is stated: “Sin crouches at the entrance” (Genesis 4:7), indicating that it is from the moment of birth, when the newborn emerges from the entrance of his mother’s womb, that the evil inclination lurks.


§ Reish Lakish raises a contradiction between two verses written with regard to the resurrection of the dead. It is written: “I will bring them from the north country and gather them from the ends of the earth, and with them the blind and the lame, the woman with child and the woman giving birth together” (Jeremiah 31:7), indicating that at the end of days there will still be people with physical defects. And it is written: “Then shall the lame man leap as a deer and the tongue of the mute sing; for in the wilderness shall waters break out, and streams in the desert” (Isaiah 35:6), indicating that at the end of days there will be no people with physical defects. How so? When resurrected, the dead will arise still afflicted with their defects, and they will then be healed.


Ulla raises a contradiction. It is written: “He will swallow death forever; and the Lord God will wipe tears from all faces” (Isaiah 25:8), indicating that death will no longer exist at the end of days. And it is written: “There shall be no more an infant a few days old then…for the youngest shall die one hundred years old” (Isaiah 65:20). The Gemara answers that this contradiction is not difficult. The verse here, in Isaiah chapter 25, is written with regard to the Jewish people, who will live forever after resurrection; the verse there, in Isaiah chapter 65, is written with regard to gentiles, who will ultimately die after an extremely long life. The Gemara asks: And what do gentiles seek, i.e., why will they merit to live, in that era? The Gemara answers that the verse is referring to those gentiles about whom it is written: “And strangers shall stand and feed your flocks, and aliens shall be your plowmen and vinedressers” (Isaiah 61:5).


Rav Ḥisda raises a contradiction. It is written: “Then the moon shall be confounded and the sun ashamed, when the Lord of hosts will reign in Mount Zion and in Jerusalem, and before His elders shall be His glory” (Isaiah 24:23), indicating that the sun and the moon will no longer shine at the end of days. And it is written: “And the light of the moon shall be as the light of the sun, and the light of the sun shall be sevenfold, as the light of seven days” (Isaiah 30:26), indicating that the sun and the moon will exist then and they will shine more brightly. The Gemara answers that this is not difficult. The verse here, in Isaiah chapter 30, is written with regard to the days of the Messiah, when the sun and moon will shine more brightly; the verse there, in Isaiah chapter 24, is written with regard to the World-to-Come, when the only light will be the light of God.


The Gemara asks: And according to Shmuel, who says: The difference between this world and the messianic era is only subjugation of the exiles, as during that era the Jewish people will be freed from that subjugation, how is the contradiction resolved? The Gemara answers that even according to Shmuel this contradiction is not difficult. The verse here, in Isaiah chapter 30, is written with regard to the light in the camp of the righteous; the verse there, in Isaiah chapter 24, the verse is written with regard to the camp of the Divine Presence, when the only light will be the light of God.


Rava raises a contradiction. It is written: “I will kill and I will bring to life” (Deuteronomy 32:39), indicating that God is capable of reviving the dead. And it is written immediately afterward: “I wounded and I will heal,” which indicates that God will only heal the wounded. Rather, it should be understood: The Holy One, Blessed be He, is saying: What I kill, I bring to life, indicating that God revives the dead. And then what I wounded, I will heal.


§ The Sages taught in a baraita with regard to the verse: “I will kill and I will bring to life.” One might have thought that it means that there will be death for one person and life for one other person, in the typical manner that the world operates. Therefore, the verse states: “I wounded and I will heal.” Just as wounding and healing take place in one person, so too, death and bringing back to life take place in one person. From here there is a response to those who say that there is no resurrection of the dead derived from the Torah.


It is taught in a baraita that Rabbi Meir said: From where is resurrection of the dead derived from the Torah? It is derived from a verse, as it is stated: “Then Moses and the children of Israel will sing this song to the Lord” (Exodus 15:1). It is not stated: Sang, in the verse; rather, the term “they will sing” is stated, indicating that Moses will come back to life and sing the song in the future. From here it is proved that resurrection of the dead is derived from the Torah. On a similar note, you can say: “Then Joshua will build an altar to the Lord God of Israel on Mount Ebal” (Joshua 8:30). It is not stated: Built, in the verse; rather, the term “will build” is stated. From here, resurrection of the dead is derived from the Torah.


The Gemara challenges: If that is so, then in the verse: “Then Solomon will build an altar for Chemosh the abomination of Moab” (I Kings 11:7), does this also mean that Solomon will build in the future? Rather, the use of the future tense here should be understood differently. Solomon did not build an altar to the idol; rather, the use of the future tense teaches that the verse ascribes him blame as though he built it, since he did not prevent his wives from doing so. Therefore, no proof for the resurrection of the dead may be cited from this verse.


Rabbi Yehoshua ben Levi says: From where is resurrection of the dead derived from the Torah? It is derived from a verse, as it is stated: “Happy are they who dwell in Your house; they will yet praise You, Selah” (Psalms 84:5). It is not stated: They praised you, in the verse; rather, the term “they will praise you” is stated. From here, resurrection of the dead is derived from the Torah. And Rabbi Yehoshua ben Levi says: Anyone who recites song to God in this world is privileged and recites it in the World-to-Come, as it is stated: “Happy are they who dwell in Your house; they will yet praise You, Selah.”


Rabbi Ḥiyya bar Abba says that Rabbi Yoḥanan says: From where is resurrection of the dead derived from the Torah? It is derived from a verse, as it is stated: “Your watchmen, they raise the voice; together shall they sing, for they shall see eye to eye the Lord returning to Zion” (Isaiah 52:8). It is not stated: They sang, in the verse; rather, the term “together shall they sing” is stated. From here resurrection of the dead is derived from the Torah. And Rabbi Ḥiyya bar Abba says that Rabbi Yoḥanan says: All the prophets are all destined to recite song in one voice, as it is stated: “Your watchmen, they raise the voice; together shall they sing.”


Rav Yehuda says that Rav says: With regard to anyone who withholds halakha from being studied by the mouth of a student who seeks to study Torah, it is as though he robs him of the inheritance of his ancestors, as it is stated: “Moses commanded us the Torah, an inheritance of the congregation of Jacob” (Deuteronomy 33:4), indicating that the Torah is an inheritance for all of the Jewish people from the six days of Creation. Rav Ḥana bar Bizna says that Rabbi Shimon Ḥasida says: With regard to anyone who withholds halakha from being studied by the mouth of a student who seeks to study Torah, even fetuses in their mother’s womb curse him, as it is stated: “He who withholds bar,
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