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The Sages taught: One who carries out hair is liable in a measure equivalent to that which is used to knead clay with it, as hair would be mixed with clay to reinforce it. The measure that determines liability for carrying out clay is if it is sufficient to make an opening for the bellows to be placed in a gold refiners’ crucible.


We learned in the mishna: The measure that determines liability for carrying out lime is equivalent to that which is used to spread as a depilatory on the smallest of girls. A tanna taught in a Tosefta: In a measure equivalent to that which is used to spread on the finger of the smallest of girls, who would use lime to soften and pamper the skin. Rav Yehuda said that Rav said that initially, lime was used for a different purpose. It was used for daughters of Israel who reached physical maturity, but had not yet reached the age of maturity, and women who sought to remove hair for cosmetic purposes. They would smear daughters of the poor with lime; they would smear daughters of the wealthy with fine flour; they would smear daughters of kings with shemen hamor, as it was stated: “For so were the days of their anointing filled, six months with shemen hamor” (Esther 2:12). The Gemara asks: What is shemen hamor? Rav Huna bar Ḥiyya said: Setaket. Rav Yirmeya bar Abba said: It is olive oil extracted from an olive that has not yet reached a third of its growth; the acidic oil is effective as a depilatory. It was taught in a baraita: Rabbi Yehuda says that anfiknon is olive oil from an olive that has not reached a third of its growth. And why is it spread on the body? Because it removes the hair and pampers the skin.


With regard to lime, the Gemara relates: Rav Beivai had a daughter. He smeared her with lime limb by limb and, as a result, she became so beautiful that when marrying her off, he received four hundred zuz in gifts for her beyond her dowry. There was a certain gentile in Rav Beivai’s neighborhood. He had a daughter and wanted to do the same. He smeared her entire body with lime at one time and she died. He said: Rav Beivai killed my daughter. Rav Naḥman said: Rav Beivai, who drinks beer, his daughters require that they be smeared with lime, as beer causes hair growth; we, who do not drink beer, our daughters do not require that they be smeared with lime.


We learned in the mishna: Rabbi Yehuda says: An amount equivalent to that which is used to spread on the hair that grows over the temple [kilkul] so that it will lie flat. Rabbi Neḥemya says: An amount equivalent to that which is used to spread on the temple [andifi] to remove fine hairs. The Gemara asks: What is kilkul and what is andifi? Rav said: The temple and the area beneath the temple. The Gemara asks: Is that to say that the measure of Rabbi Yehuda is greater? Don’t we maintain that the measure of the Rabbis is greater? The Gemara answers: Rabbi Yehuda’s measure is smaller than that of the Rabbis and greater than the measure of Rabbi Neḥemya. The Gemara raises an objection from a baraita where Rabbi Yehuda HaNasi said: The statement of Rabbi Yehuda and his measure appear to be correct with regard to dissolved lime, and the statement of Rabbi Neḥemya appears to be correct with regard to blocks of lime. And if it should enter your mind that these terms refer to the temple and the area beneath the temple, both that which is spread on this, kilkul, and that which is spread on that, andifi, are referring to dissolved lime. Rather, Rabbi Yitzḥak said that the school of Rabbi Ami said: When Rav Neḥemya said andifi he meant a’andifa, meaning the lime which was spread on the inside of earthenware vessels containing wine.


Rav Kahana strongly objected to this: And does a person turn his money into a loss [anparot]? In doing so, he ruins both the lime and the wine. Rather, Rav Kahana said: This lime is not placed inside the vessel, but it is used to make markings on the outside of the vessel to measure the contents of the vessel, as we learned in a mishna: In the Temple, there were markings on the hin vessel to measure wine. These would indicate that when it is filled to here, that is the measure of wine required for the libation of the sacrifice of an ox, half a hin; when it is filled to here, the measure of wine required for the libation of the sacrifice of a ram, a third of a hin; when it is filled to here, the measure of wine required for the libation of the sacrifice of a sheep, a quarter of a hin. And if you wish, say instead: What is andifa? It is the forehead upon which lime is smeared, not to remove hairs, but to pamper and soften the skin. Thick lime can be used for this purpose. And proof for that is cited from a certain Galilean who happened to come to Babylonia, to whom they said: Stand and teach us the esoteric Act of the Divine Chariot [Ma’aseh Merkava]. He said to them: I will teach it to you as Rabbi Neḥemya taught it to his colleague. And a hornet emerged from the wall and stung him on his forehead [andifi] and he died. Apparently, andifi means forehead. And with regard to the incident itself, they said about him, in a play on words: From his own, that came to him [min dilei da lei]. He was punished for his arrogance in seeking to teach Ma’aseh Merkava publicly.


MISHNA: The measure that determines liability for carrying out earth on Shabbat is equivalent to the seal of large sacks; this is the statement of Rabbi Akiva. Earth was used to seal the openings of sacks so that any tampering would be evident. And the Rabbis say: The measure for liability is much smaller, equivalent to the seal of letters. The measure that determines liability for carrying out manure and fine sand is equivalent to that which is used to fertilize one stalk of cabbage; this is the statement of Rabbi Akiva. And the Rabbis say: The measure that determines liability for carrying it out is equivalent to that which is used to fertilize a leek, which is less than that used for cabbage. The measure that determines liability for carrying out coarse sand is equivalent to that which is used to place on a full spoon of plaster. The measure that determines liability for carrying out a reed is equivalent to that which is used to make a quill. And if the reed was thick and unfit for writing, or if it was fragmented, its measure for liability is equivalent to that which is used to cook an egg most easily cooked, one that is already beaten and placed in a stew pot.


GEMARA: We learned in the mishna: The measure that determines liability for carrying out coarse sand is equivalent to that which is used to place on a full spoon of plaster. A tanna taught in a Tosefta: An amount equivalent to that which is placed on the opening of a plasterer’s trowel, and not on a spoon used for eating. The Gemara asks: Who is the tanna who holds that sand is beneficial for plaster and is, therefore, mixed with it? Rav Ḥisda said: It is Rabbi Yehuda, as it was taught in a baraita: In mourning the destruction of the Temple, one may not plaster his house with plaster, which is white, unless he mixed straw or sand in it, which will make the color off-white and less attractive. Rabbi Yehuda says: Straw is permitted, but sand is prohibited because when mixed with plaster it forms white cement [teraksid]. Apparently, Rabbi Yehuda holds that sand is typically mixed with plaster. Rava said: Even if you say that our mishna is in accordance with the opinion of the Rabbis who disagree with Rabbi Yehuda, we can say that its ruination is its improvement. Even though the Rabbis hold that mixing sand with plaster is not beneficial, since following the destruction of the Temple only partially ruined plaster may be used, adding sand to plaster enables its use.


We learned in the mishna: The measure that determines liability for carrying out a reed is equivalent to that which is used to make a quill. The size of the quill was not specified. A tanna taught in a Tosefta: This refers to a quill that reaches to the joints of one’s fingers. Rav Ashi raised a dilemma: Is this referring to the upper joint of the fingers, or the lower joint? No resolution was found to this dilemma, and therefore let it stand unresolved.


We learned in the mishna: And if the reed was thick and unfit for writing, it is considered as fuel, and its measure for liability is equivalent to that which is used to cook a beaten egg. A tanna taught in a Tosefta: Beaten means beaten in oil and placed in a stew pot. Mar, son of Ravina, said to his son: Have you heard what an egg cooked easily is? He said to him: The egg of a turtledove. He asked his father: What is the reason? Is it because it is small? If so, say the egg of a sparrow. He was silent and had no explanation. He subsequently asked his father: Have you heard anything about this? He said to him that Rav Sheshet said as follows: This refers to the egg of a chicken. And what is the reason that they call it an egg cooked easily? Because the Sages estimated that there is no egg easier to cook than the egg of a chicken. He asked his father: And what is different about this measure? All measures of prohibited labors on Shabbat involving food are a dried fig-bulk, and here the measure is like an egg cooked easily? He said to him that Rav Naḥman said as follows: He is liable for carrying out a dried fig-bulk from an egg cooked easily, not the entire egg.
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