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and we give it to the priests. Ezra penalized the Levites for not ascending with him from Babylonia to Eretz Yisrael by taking away their right to the first tithe. Consequently, the owner of the produce can no longer recite the declaration of tithes, which includes the statement: “I have done according to all that You have commanded me” (Deuteronomy 26:14), as he did not give the tithe to the Levites.


The Gemara asks: And let him at least declare that he donated the other tithes in the proper manner. Reish Lakish said: Any house that does not state the declaration about the first tithe can no longer state the declaration of the other types of tithes. The Gemara asks: What is the reason for this? Abaye said: Because the written verse began the declaration with the tithe given to the Levites: “And I also gave it to the Levite, and to the stranger, to the orphan, and to the widow, in accordance with all Your mitzvot that You commanded me” (Deuteronomy 26:13). If he cannot say the first part of the declaration, he cannot say the rest.


The Gemara poses a question: The fact that Rabbi Yoḥanan canceled the declaration of tithes proves by inference that they would separate tithes in his days. But isn’t it taught (Tosefta 13:10): He, Yoḥanan the High Priest, also canceled the declaration of tithes and decreed with regard to doubtfully tithed produce [demai]? Why did he issue this decree? Because he sent messengers throughout the land, to all the borders of Eretz Yisrael to investigate, and saw that they would separate only teruma gedola, and as for first tithe and second tithe, some people would tithe and some people would not tithe.


He said to them: My sons, come and I will tell you something: Just as the halakhot of teruma gedola include a transgression punishable by death at the hand of God, as one who ate produce from which teruma has not been separated is punished with death from Heaven, so too, the teruma of the tithe, the portion the Levites must separate from their first tithe and give to priests, and untithed produce, these include a transgression punishable by death at the hand of God, if the produce is eaten without the tithes having been taken.


Realizing that it was uncertain with regard to whether or not people were separating tithes, he arose and instituted an ordinance for them with regard to doubtfully tithed produce: One who purchases produce from an am ha’aretz, which may or may not have been tithed, must separate from the produce first tithe and second tithe due to the uncertainty as to whether or not the am ha’aretz separated them. As for first tithe, he then separates teruma of the tithe from it and gives it to a priest, and with regard to second tithe, he goes up and eats it in Jerusalem. However, with regard to the giving of first tithe to the Levite, and the poor man’s tithe, which can be eaten by anyone, as the Levites and the poor only have monetary rights to the produce, the burden of proof rests upon the claimant. Since the Levites and the poor cannot prove that these tithes had not already been set aside by the am ha’aretz, they cannot force the buyer to give them those tithes.


In any case, the Gemara proves from the baraita that not all people would separate tithes in the time of Yoḥanan the High Priest. The Gemara answers: He instituted two ordinances: He canceled the declaration of tithes of those devoted to the meticulous observance of mitzvot [ḥaverim], especially halakhot of teruma and tithes, and he decreed with regard to doubtfully tithed produce purchased from amei ha’aretz, because they may not have separated tithes at all.


§ The mishna further taught: He also nullified the actions of the awakeners. The Gemara poses a question: What are awakeners? Raḥava says: On each and every day when the Levites stood on the platform in the Temple they would say: “Awake, why do you sleep, O Lord?” (Psalms 44:24). Therefore, they were called awakeners. Yoḥanan the High Priest said to them: Does the Omnipresent sleep, that you call upon Him to awaken? But isn’t it already stated: “Behold, He that keeps Israel neither slumbers nor sleeps” (Psalms 121:4)? Rather, when the Jewish people are in a state of suffering, and the nations of the world are in a state of calm and serenity, it is with regard to this that it is stated: “Awake, why do you sleep, O Lord?” If the verse were to be recited every morning it would be interpreted in the wrong way, so Yoḥanan the High Priest therefore canceled the daily recitation of this verse.


The mishna also taught that Yoḥanan the High Priest canceled the strikers. The Gemara asks: What are strikers? Rav Yehuda says that Shmuel says: They are those who would scratch the calf being prepared for slaughter as an offering between its horns, in order that blood should fall in its eyes, so that the animal would not see and resist being slaughtered. He came and nullified this practice, because it looked like they are causing a blemish.


A different explanation of strikers was taught in a baraita (Tosefta 13:9): They are those who would beat the calf with sticks, to stun it before it was slaughtered, in the manner that they do it before idols. Yoḥanan the High Priest said to them: Until when will you feed unslaughtered animal carcasses to the altar? The Gemara asks: Are these animal carcasses actually unslaughtered animal carcasses? They were slaughtered, i.e., they did not die of their own accord. Rather, he said that the beatings would cause them to become like animals with a wound that will cause them to die within twelve months [tereifot], as perhaps these beatings will perforate the membrane surrounding the brain, which would make the calf a tereifa. He therefore arose and instituted an ordinance for them to put rings in the ground with which they could secure the animals, thereby making it easier to slaughter the animals without having to scratch them between the horns or hit them with sticks.


The mishna stated that until the days of Yoḥanan the High Priest the hammer of smiths would strike in Jerusalem. The Gemara explains: This is referring to the intermediate days of a Festival. Though certain types of labor are permitted on those days, the banging of a hammer was outlawed, as the noise it made would detract from the feeling of sanctity of the day.


They further taught that in all of his days a person did not need to inquire with regard to doubtfully tithed produce. The Gemara notes that this is like that which we stated above, that he instituted an ordinance with regard to the tithing of doubtfully tithed produce.


MISHNA: This mishna continues with the list of items that were nullified. From the time when the Sanhedrin ceased song was also nullified from the places of feasts, i.e., it was no longer permitted to sing at a feast where wine was served, as it is stated: “With song they shall not drink wine” (Isaiah 24:9).


From the time when the early prophets died the Urim VeTummim was nullified. From the time when the Second Temple was destroyed the shamir worm ceased to exist and also the sweetness of the honeycomb, as the verse says with regard to the laws of the Torah: “More to be desired are they than gold, indeed, than much fine gold; sweeter also than honey and the honeycomb” (Psalms 19:11). And men of faith ceased from being among the Jewish people, as it is stated: “Help, Lord, for the pious man is finished; for the faithful fail from among the children of men” (Psalms 12:2).


Rabban Shimon ben Gamliel says that Rabbi Yehoshua testified: From the day the Temple was destroyed there is no day that does not include some form of curse. And since then the dew has not descended for blessing, and the taste has been removed from fruit. Rabbi Yosei says: Since then, the fat of fruit has also been removed. Rabbi Shimon ben Elazar says: Since then, the lost purity has removed the taste and the aroma from fruit; the tithes that were not separated have removed the fat of the grain. And the Sages say: Promiscuity and witchcraft have consumed it all.


GEMARA: The Gemara poses a question with regard to the first clause of the mishna: And from where is it derived that the verse: “With song they shall not drink wine” (Isaiah 24:9) is written about the period from the time when the Sanhedrin was nullified? Rav Huna, son of Rav Yehoshua, said: From that which the verse states: “The Elders have ceased from the gate, the young men from their music” (Lamentations 5:14). This indicates that the dissolution of the Sanhedrin, who are the Elders from the gate, is linked to the end of the young men singing.


Rav said: The ear that hears song should be uprooted, as it is prohibited to listen to music after the destruction of the Temple. Rava said: If there is song in a house there will be destruction on the threshold, as it is stated: “Voices shall sing in the windows; desolation shall be in the doorposts; for its cedar work shall be uncovered” (Zephaniah 2:14). The word “uncovered” [era] could be read to mean: Its city [ira]. 


The Gemara asks: What is the meaning of: For its cedar work shall be its city? Furthermore, Rabbi Yitzḥak wondered when he said: Is a house interlaced with cedars not as strong as a city, and therefore not threatened by desolation? Rather, it means that even a house interlaced with cedars will become unstable [mitroe’a] if song is heard there. Rav Ashi said: Learn from it that when the destruction starts it starts with the threshold, as it is stated: “Desolation shall be in the posts.” And if you wish, say instead that they derive this idea from here: “In the city is left desolation, and the gate is smitten unto ruin [she’iyya]” (Isaiah 24:12). The term “ruin” here is referring to the destructive demon known as She’iyya, who strikes the gate first. Mar bar Rav Ashi said: I saw it, this She’iyya, and it was goring and wreaking havoc like an ox.


Rav Huna said: The song of those who pull ships and lead the herd is permitted, for their singing assists them to establish a rhythm in their work. However, that of weavers is forbidden, as they sing only for their own enjoyment. The Gemara relates that subsequently, Rav Huna nullified all types of song, and this led to a general blessing: The price of one hundred ducks stood at a dinar, and one hundred se’a of wheat at a dinar, and there was no desire for them even at such a cheap price, due to their great abundance. Later, when Rav Ḥisda came and belittled this prohibition, people began to sing again. As a result, prices increased greatly, and this led to a situation whereby one wanted a single duck for one dinar and it could not be found.


Rav Yosef said: If men sing and women respond, this is licentiousness. If women sing and men respond, it causes the evil inclination to burn as if one were setting fire to chips of kindling. The Gemara poses a question: What difference is there? Rav Yosef indicates that in any case both are prohibited. The Gemara answers: To nullify one before the other, i.e., if it is impossible to ban singing entirely, they should at least stop the most problematic form.


Rabbi Yoḥanan says: Anyone who drinks wine with the accompaniment of four types of instruments brings five types of retribution to the world, as it is stated: “Woe to them who rise early in the morning, that they may follow strong drink; who tarry late into the night, until wine inflames them. And the harp and the psaltery, the drum and the pipe and wine, are at their feasts, but they do not regard the work of the Lord” (Isaiah 5:11–12).


After listing the sin of those who drink wine with musical accompaniment, the verse states their punishment: What is written afterward? “Therefore, My people have gone into captivity, for want of knowledge” (Isaiah 5:13), meaning that they cause exile to the world; “and their honorable men are famished” (Isaiah 5:13), as they bring famine to the world; “and their multitude are parched with thirst” (Isaiah 5:13), that they cause the Torah, which is compared to water, to be forgotten by those who learn it. “And mankind is bowed down, and man is humbled” (Isaiah 5:15), that they cause the enemy of the Holy One, Blessed be He, i.e., God Himself, to be brought down, as “man” in the phrase “and man is humbled” means nothing other than the Holy One, Blessed be He, as it is stated: “The Lord is a man of war” (Exodus 15:3). The verse continues: “And the eyes of the lofty are humbled” (Isaiah 5:15), that they cause the Jewish people to be brought down. These are the five retributions.


And what punishment is written afterward for the people who drank wine with musical accompaniment? “Therefore,
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