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which excludes a gentile, who has no potential to become ritually impure. A gentile is not rendered impure even if he touches a corpse. An individual of this kind cannot become a nazirite. The Gemara asks: From where do we derive that gentiles do not have the ability to become ritually impure? It is as the verse states with regard to one who enters the Temple in a state of impurity: “But the man who shall be impure and shall not purify himself, that soul shall be cut off from the midst of the assembly” (Numbers 19:20). This indicates that the halakhot of ritual impurity apply only to one who has membership in the assembly of the Jewish people and excludes this gentile, who has no membership in the assembly, i.e., he is not part of the Jewish people.


The Gemara asks: From where is it derived that this verse teaches that ritual impurity does not apply to a gentile at all? Perhaps the verse is referring merely to excision from the World-to-Come [karet], i.e., it is teaching that he is not liable to receive karet for entering the Temple when impure, but that perhaps a gentile does become impure. The Gemara answers that the previous verse states: “And the pure person shall sprinkle upon the impure”; this indicates that anyone who has the possibility of attaining ritual purity by means of the waters of purification also has the potential for ritual impurity, and anyone who does not have the possibility of attaining purity by means of the waters of purification does not have the potential for impurity either.


The Gemara asks: But one can say that it is only purity by means of the waters of purification that he does not have, but he does have the potential for impurity. The Gemara answers: It is for this reason that the verse states: “But the man who shall be impure and shall not purify himself” (Numbers 19:20), to teach that these two statuses are interdependent. One who cannot be purified by the waters of purification cannot become impure in the first place.


Rav Aḥa bar Ya’akov said a different reason why a gentile cannot become a nazirite, despite the fact that the term “man” does include gentiles in the case of valuations. Here, with regard to naziriteship, it is different, as the verse prohibits a nazirite from becoming impure for his father and mother. This prohibition is not relevant for gentiles because the verse states: “And you shall make them an inheritance for your children after you” (Leviticus 25:46). This verse establishes a child as one to whom a person can bequeath his slaves, the subject of this verse.


Rav Aḥa bar Ya’akov explains: This verse teaches that anyone who has inheritance, i.e., he has the ability to bequeath his slaves to his children, also has the status of a father with regard to impurity, and the verse prohibiting a nazirite from becoming impure to bury his father can be addressing him. But anyone who does not have inheritance does not have the status of a father with regard to impurity. Since a gentile cannot bequeath slaves to his child (see Gittin 38a), the status of a father with regard to impurity also does not apply to him. Consequently, the verse prohibiting a nazirite from becoming impure to bury his father cannot be addressing him. The Gemara asks: If so, slaves should also not be included in the halakhot of ritual impurity or naziriteship, as they too cannot bequeath slaves to their children.


Rather, Rava said a different reason why a gentile cannot become a nazirite, even though he is included in the halakhot of valuations, and despite the fact that the term “man” appears in both passages. Granted, with regard to valuations, as it is stated: “Speak to the children of Israel” (Leviticus 27:2), one can derive that the children of Israel can take a valuation vow but gentiles cannot take a valuation vow. One might have thought that gentiles cannot be valuated either. Therefore, the verse states: “Man” (Leviticus 27:2), so as to include a gentile in only one aspect of the halakhot of valuations, i.e., that a gentile can be the subject of a valuation. This does not negate the derivation from “the children of Israel” that gentiles are generally excluded.


Rava continues his explanation: However, here, in the case of naziriteship, there is no possibility of interpreting the word “man” to include a gentile in only one aspect of the halakhot of naziriteship. Rava explains: If one would suggest the following derivation: From the phrase “the children of Israel” (Numbers 6:2) derive that the children of Israel can both take a vow of naziriteship and bring the nazirite offering, but gentiles cannot both take a vow of naziriteship and bring the nazirite offering, one might have thought that gentiles cannot be nazirites at all; therefore, the verse states: “Man,” which includes gentiles in one aspect of the halakhot of naziriteship, i.e., that they can become nazirites.


Rava continues his explanation: However, the Sages would say in response to this suggestion: If the phrase “the children of Israel” is written due to the need to exclude a gentile from bringing a nazirite offering, one does not need to derive this halakha from here, and this is because it is already derived from there, as a baraita teaches that the verse: “Any man from the house of Israel, or of the strangers in Israel, who sacrifices his offering, whether it be any of their vows, or any of their gift offerings, which are sacrificed to the Lord as a burnt-offering” (Leviticus 22:18), excludes a gentile from the offering of naziriteship; this is the statement of Rabbi Yosei HaGelili. Therefore, the phrase “the children of Israel” must exclude gentiles from the entire passage of naziriteship, and not just from bringing the offerings.


The Gemara asks: But it can still be argued that “the children of Israel” is excluding a gentile from only some aspects of naziriteship, as one can say that this phrase teaches that the children of Israel can take a vow of permanent naziriteship, but gentiles cannot take a vow of permanent naziriteship, and one might have thought that gentiles cannot be nazirites at all. The verse therefore states: “Man,” to teach that they can become nazirites. The Gemara answers: Rabbi Yoḥanan said: Is it written: A permanent nazirite? Since the verse does not specify a particular type of naziriteship, it excludes gentiles from all types.


The Gemara offers another suggestion: But it can still be argued that “the children of Israel” is excluding a gentile from only some aspects of naziriteship, as one can say that this phrase teaches that “the children of Israel” can vow that their minor sons be nazirites, but gentiles cannot vow that their minor sons be nazirites; and one might have thought that gentiles cannot be nazirites at all. The verse therefore states: “Man,” to teach that they can become nazirites. The Gemara answers: Didn’t Rabbi Yoḥanan say that the fact that a father can take a vow that his minor son will be a nazirite is a halakha transmitted to Moses at Sinai with regard to a nazirite? Since this halakha is not stated in the Torah, it cannot be excluded by a verse.


The Gemara offers another suggestion: But it can still be argued that “the children of Israel” is excluding a gentile from only some aspects of naziriteship, as one can say that this phrase teaches that “the children of Israel” can shave and cut their hair by means of the offerings of their fathers’ naziriteships, but gentiles cannot shave and cut their hair by means of their fathers’ naziriteships. In other words, if the father of a nazirite, who was himself a nazirite, died after having separated his nazirite offerings, the son is able to bring those offerings at the close of his own naziriteship.
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