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Didn’t Rabbi Shimon say: If she was fit for a High Priest, her brother must become impure for her, and if she was not fit for a High Priest, her brother may not become impure for her? A divorced woman is not fit for a High Priest even if she had been only betrothed before her divorce. The Gemara answers: It is different there, as the Merciful One includes her by the term: Who is near, which includes any sister who is close to him, even if she is unfit for a High Priest.


The Gemara asks: If so, a woman whose hymen was torn accidentally should also be included. The Gemara responds that the term: Who is near, which is written in the singular, includes only one additional case and not two. The Gemara asks: And what did you see to render forbidden a woman whose hymen was accidentally torn and permit a divorcée who had previously been only betrothed, and not the opposite? The Gemara answers: In this case of the woman whose hymen was torn, an action has been performed on her body, whereas in that case of the divorcée, no action has been performed on her body.


The baraita cites Rabbi Yosei and Rabbi Shimon as holding that a priest may not become impure for his sister who was betrothed and then divorced, and it cites only Rabbi Shimon as holding that he may not become impure for his sister who was a grown woman. Based on this, the Gemara asks: From the fact that Rabbi Yosei left his partner, Rabbi Shimon, it may be inferred that with regard to a woman whose hymen was torn accidentally he holds in accordance with the opinion of Rabbi Meir, that a priest does become impure. From where does he derive this halakha? The Gemara explains that he derives it from the phrase: “Who has had no man,” as a woman whose hymen was torn accidentally has not been with a man.


The Gemara asks: Haven’t you already derived the halakha of a betrothed woman from that phrase? The Gemara answers: Rabbi Yosei learns one halakha from the phrase “has had no,” which indicates that she has not even been betrothed, and he derives one halakha from the term “man,” which indicates that only a woman who was with a man is no longer considered a virgin with regard to this halakha, but not one whose hymen was torn accidentally.


It was stated previously that according to Rabbi Shimon, the term “to him,” comes to include a grown woman. The Gemara asks: Didn’t Rabbi Shimon say with regard to a High Priest that the term virgin indicates a complete virgin, which does not include a grown woman? The Gemara answers: His reason there is also derived from here, as he expounds as follows: From the fact that the expression “to him” is needed to include a grown woman, it may be inferred that the term virgin by itself indicates a complete virgin.


§ The Gemara cites another ruling of Rabbi Shimon ben Yoḥai, also related to the discussion of defining who is considered a virgin. It is taught in a baraita that Rabbi Shimon ben Yoḥai says: A female convert who converted when she was less than three years and one day old is permitted to marry into the priesthood, as it is stated: “But all the women children that have not known man by lying with him, keep alive for yourselves” (Numbers 31:18). This verse indicates that these women were fit for all of the warriors, and since Pinehas the priest was with them (see Numbers 31:6), it is clear that young converts are permitted to priests.


The Gemara asks: And how do the Rabbis, who disagree with Rabbi Shimon, interpret this verse? The Gemara responds: They understand the phrase “keep alive for yourselves” to mean that they could keep them as slaves and as maidservants, but they could not necessarily marry them. The Gemara asks: If so, if the source for Rabbi Shimon’s ruling is this verse, a girl who converted at the age of three years and one day old should also be permitted to a priest, as long as she has never had intercourse, as stated by the verse.


The Gemara replies: His reasoning is as stated by Rav Huna, as Rav Huna raised a contradiction: It is written in one verse: “Kill every woman that has known man by lying with him” (Numbers 31:17), which indicates that a woman who has not known a man in this way you may keep alive. This proves by inference that the female children, who are not classified as women, you may keep alive regardless of whether they knew a man or they did not know a man. And it is written in a different verse: “But all the women children that have not known man by lying with him, keep alive for yourselves” (Numbers 31:18), which indicates that if they have known men, you must kill them. This is an apparent contradiction.


Rav Huna explains: You must say that the verse is speaking of a woman who is fit for intercourse. The verse does not mean to distinguish between women who have actually engaged in sexual intercourse and those who have not. Rather, it distinguishes between a girl over the age of three, with whom an act of intercourse is recognized as such, and a girl below the age of three.


This is also taught in a baraita: “Every woman that has known man”; the verse is speaking of a woman who is fit for intercourse. The baraita proceeds to discuss this halakha: Do you say it is referring to one who is fit for intercourse, or perhaps it is referring only to one who has actually had intercourse? When the verse states: “But all the women children that have not known man by lying with him, keep alive for yourselves,” which indicates that grown women must be killed even if they have not had intercourse with a man, you must say that the verse is speaking of a woman who is fit for intercourse.


The Gemara asks a practical question with regard to the events described by the Torah: From where did they know whether a particular girl was already three years old and fit for intercourse? Rav Huna bar Bizna said that Rabbi Shimon Ḥasida said: They passed them before the frontplate of the High Priest. Any girl whose face miraculously turned sallow, it was known that she was fit for intercourse, and any girl whose face did not turn sallow, it was thereby known that she was not fit for intercourse. Similarly, Rav Naḥman said: A sign of transgression in the area of sexual morality is the disease hidrokan, which causes one’s face to turn sallow.


Similarly, you can say with regard to the verse: “And they found among the inhabitants of Jabesh-gilead four hundred young virgins that had not known man by lying with him” (Judges 21:12). From where did they know that they were virgins? Rav Kahana said: They sat them on the opening of a barrel of wine. If she was a non-virgin, her breath would smell like wine; if she was a virgin, her breath did not smell like wine.


The Gemara suggests: They should have passed them before the frontplate, as described previously with regard to the daughters of Midian. Rav Kahana, son of Rav Natan, said: The verse states with regard to the frontplate: “And it shall be upon Aaron’s forehead…that they may be accepted before the Lord” (Exodus 28:38), which indicates that the frontplate is worn for acceptance but not for calamity. The Gemara raises a difficulty: If so, the frontplate should also not have been used with regard to the women of Midian. Rav Ashi said: The word “they” is written in the verse, indicating that for them, the Jewish people, the frontplate is for acceptance but not for calamity; but for gentiles it can be used even for calamity.


Rabbi Ya’akov bar Idi said that Rabbi Yehoshua ben Levi said: The halakha is in accordance with the opinion of Rabbi Shimon ben Yoḥai. Rabbi Zeira said to Rabbi Ya’akov bar Idi: Did you hear Rabbi Yehoshua ben Levi say this explicitly or did you learn it by inference?


The Gemara asks: What inference was Rabbi Zeira hinting at? The Gemara explains: As Rabbi Yehoshua ben Levi said: There was a certain city in Eretz Yisrael where they contested the lineage of a particular family. And Rabbi Yehuda HaNasi sent Rabbi Romanus, and he examined the family’s lineage and found that it included the daughter of a convert who had converted when she was less than three years and one day old, and she had married a priest. And Rabbi Yehuda HaNasi permitted her to the priesthood. This indicates that Rabbi Yehoshua ben Levi ruled in accordance with Rabbi Shimon. Rabbi Ya’akov bar Idi said to him: I heard explicitly that Rabbi Yehoshua ben Levi ruled in this manner.


The Gemara asks: And if Rabbi Yehoshua ben Levi’s opinion had been derived by inference, what of it? The Gemara answers: Perhaps it was different there, because since she had already married a priest, she could remain married after the fact, but it would not be permitted for her to marry a priest ab initio, as it is Rav and Rabbi Yoḥanan who both say: A High Priest may not marry a grown woman and a woman whose hymen was torn accidentally, but if he married one of them he is married and not required to divorce her.


The Gemara refutes this claim: How can these cases be compared? Granted, there, in the case of a grown woman, it is reasonable for her to be permitted after the fact, as a young woman will eventually be a grown woman under him, i.e., while married to him, and she will eventually be a non-virgin under him. However, here, in the case of a convert, will she eventually be a zona under him? If she is forbidden to a priest ab initio it is because she has the status of a zona, in which case she should be prohibited after the fact as well. Consequently, it can be proven from the incident cited previously that Rabbi Yehoshua ben Levi rules in accordance with the opinion of Rabbi Shimon.


The Gemara comments: Rav Safra taught this halakha after deriving Rabbi Yehoshua ben Levi’s ruling by inference, although he had never heard this ruling explicitly. And the question mentioned above was difficult for him, and he resolved it in this same manner.


The Gemara relates another incident related to this halakha: A certain priest married a convert, who had converted when she was less than three years and one day old. Rav Naḥman bar Yitzḥak said to him: What is this? Why are you violating the halakha? He said to him: It is permitted for me to marry her, as Rabbi Ya’akov bar Idi said that Rabbi Yehoshua ben Levi said that the halakha is in accordance with the opinion of Rabbi Shimon ben Yoḥai. He said to him: Go remove her, i.e., divorce her. And if not, I will remove Rabbi Ya’akov bar Idi from your ear [me’unekh] for you. In other words, I will take the necessary action to ensure that you obey and divorce her, so that you can no longer follow Rabbi Ya’akov bar Idi’s opinion.


§ It is taught in a baraita: And similarly, Rabbi Shimon ben Yoḥai would say:
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