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with regard to his daughter born from the woman he raped, which is not written explicitly in the Torah. It is forbidden for this man to have sexual relations with this daughter, despite the fact that she is not the daughter of his wife, as he did not marry her mother.


As Rava said: Rabbi Yitzḥak bar Avdimi said to me that this halakha is derived by means of a verbal analogy between the term they [hena], an unusual form of this word, written in one context, and the same term, they, written elsewhere. As it is written: “The nakedness of a woman and her daughter…you shall not take…they [hena] are near kinswomen; it is lewdness” (Leviticus 18:17). And it is written: “The nakedness of your son’s daughter, or of your daughter’s daughter, even their nakedness you shall not uncover; for they [hena] are your own nakedness” (Leviticus 18:10). This indicates that every daughter, even from the rape of a woman who is not one’s wife, is forbidden, just like one’s daughter from his wife.


Furthermore, the punishment for this transgression is derived from a verbal analogy between: “It is lewdness [zima]” (Leviticus 18:17), which is written with regard to a woman and her daughter, and the same term “lewdness” that appears elsewhere, as it is stated: “And if a man take with his wife also her mother, it is lewdness [zima]: They shall be burnt with fire, both he and they” (Leviticus 20:14).


§ The mishna taught: These [hen hen] are the essential parts of the Torah. The Gemara asks: These, the topics mentioned in the mishna, which are not written explicitly but for which there is ample basis in the Torah, yes, they are the essential parts of Torah, whereas those other categories listed in the mishna that are written explicitly, no, they are not essential? Rather, one must say that both these and those [hen vehen] are the essential parts of the Torah. Every part of the Torah is essential, whether or not it is written explicitly.



MISHNA: One may not expound the topic of forbidden sexual relations before three or more individuals; nor may one expound the act of Creation and the secrets of the beginning of the world before two or more individuals; nor may one expound by oneself the Design of the Divine Chariot, a mystical teaching with regard to the ways God conducts the world, unless he is wise and understands most matters on his own.


The mishna continues in the same vein: Whoever looks at four matters, it would have been better for him had he never entered the world: Anyone who reflects upon what is above the firmament and what is below the earth, what was before Creation, and what will be after the end of the world. And anyone who has no concern for the honor of his Maker, who inquires into and deals with matters not permitted to him, deserves to have never come to the world.


GEMARA: The Gemara poses a question: You said in the first clause of the mishna: Nor may one expound the Design of the Divine Chariot by oneself, which indicates that the topic may not be learned at all, and yet you subsequently said: Unless he is wise and understands most things on his own, which indicates that an individual is permitted to study the Design of the Divine Chariot.


The Gemara explains: This is what the mishna is saying: One may not expound the topic of forbidden sexual relations before three students, nor the act of Creation before two, nor may one teach the Divine Chariot to one, unless that student was wise and understands on his own.


§ The Gemara continues to clarify the mishna, which reads: One may not expound the topic of forbidden sexual relations before three individuals. What is the reason for this? If we say it is because it is written: “None of you [ish, ish] shall approach any near of kin to uncover their nakedness” (Leviticus 18:6). Ish, ish, literally means: Man, man. It is understood as an allusion to the number of students permitted to study the topic. This is as it is explained immediately: “Man, man” equals two; “any near of kin to him” is one; and the Merciful One states: “You shall not approach to uncover their nakedness,” which indicates that one may not expound the halakhot of forbidden sexual relations in the presence of three individuals.


They ask: If that is so, then what of this verse: “Any man [ish, ish] who curses his God” (Leviticus 24:15), or “Any man [ish, ish] who gives of his seed to the Molekh” (Leviticus 20:2), which is a form of idol worship? In both cases the double expression implies the number two. So too there, will you say that it is prohibited to teach these halakhot before two individuals?


The Gemara answers: Rather, those instances of the double expression: Man, man, are required for him, the tanna, in order to include gentiles, who are commanded with regard to blessing, a euphemism for cursing, God, and with regard to idol worship just as Jews are commanded.


But if so, this mention of “man, man” in the case of forbidden relations is also required for him to include gentiles, who are commanded with regard to forbidden sexual relations, as Jews are.


Rather, the Gemara rejects the previous explanation, and suggests that the prohibition against teaching three is derived from the following verse stated with regard to forbidden sexual relations: “And you shall observe My charge” (Leviticus 18:30), which is explained as follows: “And you shall observe [ushmartem],” in the plural, indicates at least two; “My charge” is one; and the Merciful One states at the conclusion of this verse: “That you do not perform any of these abominable customs” (Leviticus 18:30), indicating that this topic may not be taught to three.


The Gemara asks: However, if that is so, then what of that which is written: “And you shall observe the Shabbat” (Exodus 31:14), and “And you shall observe the festival of matzot” (Exodus 12:17), and “And you shall observe the charge of the sacred things” (Numbers 18:5); so too, will you say that none of these subjects may be taught to three?


Rather, Rav Ashi said: These scriptural allusions are all unacceptable. What is the meaning of: One may not expound the topic of forbidden sexual relations before three? It means: One may not expound the concealed laws of forbidden sexual relations before three. The prohibition against teaching before three applies to halakhot of forbidden sexual relations that are not explicitly stated in the Torah but are derived by expounding the verses or through analogy.


What is the reason? It is due not to a biblical allusion, but rather it is based on logical reasoning: When two students sit before their teacher, one of them is typically involved in a discussion of halakha with his teacher, while the other lends his ear to listen to the teaching. However, if there are three students, one of them is involved in a discussion with his teacher while the other two are engaged in a discussion with one another, and they do not know what their teacher is saying, and may come to render permitted a forbidden relation by following their own reasoning rather than the explanation provided by their teacher.


The Gemara raises a difficulty: If so, the entire Torah should likewise be taught only to two individuals, to prevent similar errors.


The Gemara answers: The halakha of forbidden sexual relations is different, for the Master said: Robbery and forbidden sexual relations are sins that one’s soul covets and lusts after. Therefore, we are concerned that one who has not properly studied these matters with his teacher will rule leniently for himself.


The Gemara asks: If so, robbery should also not be taught to more than two, for this very reason. The Gemara responds: There is a difference between the lust for forbidden sexual relations and the lust for robbery. In the case of those with whom relations are forbidden, his evil inclination is strong whether or not the objects of desire are before him. With regard to robbery, however, if the object presents a direct temptation before him his inclination is strong, but when it is not before him his inclination is not strong, and we are therefore less concerned.


§ It is taught in the mishna: “Nor the act of Creation before two.” The Gemara poses a question: From where are these matters derived? The Gemara explains: As the Sages taught that the verse states: “For ask now of the days past, which were before you” (Deuteronomy 4:32); since this verse is stated in the singular, it teaches that an individual may ask questions with regard to Creation, i.e., “the days past,” but two may not ask, which indicates that one may teach such matters to only one student.


One might have thought that a person may ask questions with regard to matters preceding the creation of the world. Therefore, the continuation of the verse states: “Since the day that God created man upon the earth,” but not earlier.


One might have thought that a person may not ask questions with regard to matters that occurred during the six days of Creation before the creation of man. Therefore, the verse states: “For ask now of the days past, which were before you,” indicating that one may inquire about the days preceding the creation of man.


One might have thought that a person may ask questions with regard to what is above, what is below, what was before, and what is after the world. Therefore, the same verse states: “From one end of the heavens to the other” (Deuteronomy 4:32), which is explained as follows: With regard to that which is from one end of the heavens to the other, within the boundaries of the world, you may ask, but you may not ask what is above, what is below, what was before, or what is after.
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