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Germamya of Edom, i.e., Germany, which is near the land of Edom, i.e., Rome. As, if the Germans would go forth, they would destroy the entire world.


And Rabbi Ḥama Bar Ḥanina said: There are three hundred young princes with crowns tied to their heads in Germamya of Edom, and there are three hundred and sixty-five chieftains [marzavnei] in Rome. Every day these go out to battle against those, and one of them is killed, and they are preoccupied with appointing a new king in his place. Since neither side is united, neither side is able to achieve a decisive victory. It is these wars between Rome and the Germanic tribes that act as a muzzle upon Esau-Edom-Rome and prevent it from becoming too strong.


§ Rabbi Yitzḥak said in the style of a previous passage: If a person says to you: I have labored and not found success, do not believe him. Similarly, if he says to you: I have not labored but nevertheless I have found success, do not believe him. If, however, he says to you: I have labored and I have found success, believe him.


The Gemara comments: This applies only to matters of Torah, as success with respect to Torah study is in accordance with the toil and effort invested. But with regard to success in business, it all depends upon assistance from Heaven, as there is no correlation between success and effort. And even with regard to matters of Torah, we said this only with regard to sharpening one’s understanding of Torah, as the more one labors, the deeper the understanding of the material he achieves. However, to preserve what one has learned, it is dependent upon assistance from Heaven. Not everyone achieves this, even with much effort.


And Rabbi Yitzḥak also said: If you see a wicked man whom the hour is smiling upon, i.e., who is enjoying good fortune, do not provoke him, as it is stated: “Contend not with evildoers” (Psalms 37:1). And not only that, but if you provoke him, his undertakings will be successful, as it is stated: “His ways prosper at all times” (Psalms 10:5). And not only that, but even if he is brought to court, he emerges victorious in judgment, as it is stated: “Your judgments are far above him” (Psalms 10:5), as though the trial is far removed from him and does not affect him. And not only that, but he will see his enemies fall, as it is stated: “As for all his enemies, he hisses at them” (Psalms 10:5).


The Gemara asks: Is that so? Didn’t Rabbi Yoḥanan say in the name of Rabbi Shimon ben Yoḥai: It is permitted to provoke the wicked in this world, as it is stated: “They that forsake the Torah praise the wicked; but they who keep the Torah contend with them” (Proverbs 28:4)? And furthermore, it is taught in a baraita that Rabbi Dostai bar Matun said: It is permitted to provoke the wicked in this world, and if a person whispers to you to say that this is not so, relying on the verse: “Contend not with evildoers, nor be envious against the workers of iniquity” (Psalms 37:1), know that only one whose heart strikes him with pangs of conscience over sins that he committed says this.


Rather, the true meaning of that verse is: “Contend not with evildoers,” to be like the evildoers; “nor be envious against the workers of iniquity,” to be like the workers of iniquity. And it says elsewhere: “Let not your heart envy sinners, but be in the fear of the Lord all the day” (Proverbs 23:17). In this context, to be envious of sinners means to desire to be like them. Rabbi Yoḥanan and Rabbi Dostai indicate that one is permitted to provoke the wicked, against the opinion of Rabbi Yitzḥak.


The Gemara explains: This is not difficult, as it can be understood that this, Rabbi Yitzḥak’s statement that one may not provoke the wicked, is referring to his personal matters, while that, the statements of Rabbi Yoḥanan and Rabbi Dostai that it is permitted to provoke them, is referring to matters of Heaven, i.e., religious matters.


And if you wish, say: Both this statement and that statement are stated with regard to his own affairs, and still it is not difficult. This statement, that it is permitted to provoke the wicked, applies to a completely righteous individual; that statement, that one may not provoke them, applies to an individual who is not completely righteous. As Rav Huna said: What is the meaning of that which is written: “Why do you look upon them that deal treacherously, and remain silent when the wicked devours the man that is more righteous than he” (Habakkuk 1:13)? This verse indicates that the wicked devours one who is more righteous than he; however, he does not devour one who is completely righteous.


And if you wish, say instead: When the hour is smiling upon him, i.e., when the wicked individual is enjoying good fortune, it is different. He is receiving divine assistance, and even the completely righteous should not provoke him.


§ Having mentioned Rome, the Gemara cites what Ulla said. Greek Italy, i.e., southern Italy, is the great city of Rome, and it is three hundred parasang [parsa] by three hundred parasang. It has three hundred and sixty-five markets, corresponding to the number of days in the solar year, and the smallest of them all is the market of poultry sellers, which is sixteen mil by sixteen mil. And the king, i.e., the Roman emperor, dines every day in one of them.


And one who resides in the city, even if he was not born there, receives an allowance for his living expenses from the king’s palace. And one who was born there, even if he does not reside there, also receives an allowance from the king’s palace. And there are three thousand bathhouses in the city, and five hundred apertures that let the smoke from the bathhouses out beyond the walls in a way that doesn’t blacken the walls themselves. One side of the city is bordered by the sea, one side by mountains and hills, one side by a barrier of iron and one side by gravel [ḥulsit] and swamp.


MISHNA: If the people read the Megilla during the first Adar and subsequently the year was then intercalated by the court and now the following month will be the second Adar, one reads the Megilla again during the second Adar. The Sages formulated a principle: The difference between the first Adar and the second Adar with regard to the mitzvot that are performed during those months is only that the reading of the Megilla and distributing gifts to the poor are performed in the second Adar and not in the first Adar.


GEMARA: The Gemara infers that with regard to the matter of the sequence of Torah portions read each year on two Shabbatot before Purim, the portions of Shekalim and Zakhor, and on two Shabbatot after Purim, Para and HaḤodesh, this, the first Adar, and that, the second Adar are equal, in that reading them during the first Adar exempts one from reading them in the second Adar.


The Gemara asks: If so, whose opinion is taught in the mishna? It is neither the opinion of the anonymous first tanna of the following baraita, nor that of Rabbi Eliezer, son of Rabbi Yosei, nor that of Rabban Shimon ben Gamliel, as it is taught in a baraita: If they read the Megilla during the first Adar and the year was then intercalated, they read it during the second Adar, as all mitzvot that are practiced during the second Adar are practiced in the first Adar, except for the reading of the Megilla.


Rabbi Eliezer, son of Rabbi Yosei, says: They do not read it again during the second Adar, as all mitzvot that are practiced during the second Adar are practiced during the first Adar. Once the Megilla was read during the first Adar, one need not read it again during the second Adar.


Rabban Shimon ben Gamliel says in the name of Rabbi Yosei: They even read it again during the second Adar, as all mitzvot that are practiced during the second Adar are not practiced during the first Adar. And they all agree with regard to eulogy and with regard to fasting that they are prohibited on the fourteenth and the fifteenth days of this month of the first Adar and on that month of the second Adar.


The Gemara analyzes the baraita. The opinion of Rabban Shimon ben Gamliel is identical to that of the first tanna. What novel element does he introduce? Rav Pappa said: There is a practical difference between them with regard to the sequence of four Torah portions, as the first tanna maintains: They should read those portions during the second Adar, ab initio. However, if they did so during the first Adar, they did so; and they fulfilled their obligation and need not read them again during the second Adar, except for the reading of the Megilla, as even though they already read it during the first Adar, they read it again during the second Adar.


And Rabbi Eliezer, son of Rabbi Yosei, maintains that even the reading of the Megilla may be performed during the first Adar, ab initio, and they need not read it again during the second Adar. And Rabban Shimon ben Gamliel maintains: Even with regard to the sequence of four Torah portions, if they read them during the first Adar, they read them again during the second Adar.


Returning to the original question, according to whose opinion is the mishna taught? If it is the opinion of the first tanna, the halakha of gifts to the poor is difficult. The first tanna does not mention these gifts, indicating that he maintains that if gifts were distributed during the first Adar one need not distribute gifts to the poor during the second Adar. And if the mishna was taught according to the opinion of Rabbi Eliezer, son of Rabbi Yosei, the reading of the Megilla is also difficult. And if it is the opinion of Rabban Shimon ben Gamliel, the sequence of Torah portions is difficult.


The Gemara answers: Actually, the mishna is according to the opinion of the first tanna, and he taught the halakha with regard to the reading of the Megilla, and the same is true with regard to gifts to the poor, as this mitzva is dependent upon that one. The Gemara already explained that the gifts to the poor are distributed on the day that the Megilla is read.


And if you wish, say instead: Actually, the mishna is according to the opinion of Rabban Shimon ben Gamliel, and the mishna is incomplete and is teaching the following: The difference between the fourteenth day of the first Adar and the fourteenth day of the second Adar is only with regard to the reading of the Megilla and distributing gifts to the poor. The Gemara infers that with regard to the matter of eulogy and fasting, this, the first Adar, and that, the second Adar are equal, while about the sequence of Torah portions, the mishna does not speak at all. The mishna limits its discussion to the halakhot of Purim.


Rabbi Ḥiyya bar Avin said that Rabbi Yoḥanan said: The halakha is in accordance with the opinion of Rabban Shimon ben Gamliel, who said it in the name of Rabbi Yosei.


Rabbi Yoḥanan said: And both of them, Rabban Shimon ben Gamliel and Rabbi Eliezer, son of Rabbi Yosei, interpreted the same verse differently, leading them to their conclusions. It is written: “To enjoin upon them that they should keep the fourteenth day of the month of Adar and the fifteenth day of the same, in each and every year” (Esther 9:21). Rabbi Eliezer, son of Rabbi Yosei, maintains: “In each and every year” teaches that Purim must be celebrated the same way each year, even if it is intercalated: Just as each and every year Purim is celebrated during Adar that is adjacent to Shevat, so too here in an intercalated year Purim is celebrated during Adar that is adjacent to Shevat.


And Rabban Shimon ben Gamliel maintains: “In each and every year” teaches that just as each and every year Purim is celebrated in Adar that is adjacent to Nisan, so too here, in an intercalated year, Purim is celebrated during Adar that is adjacent to Nisan.


The Gemara asks: Granted, according to Rabbi Eliezer, son of Rabbi Yosei, the reason for his opinion is logical, based on the principle that one does not forego performance of the mitzvot; rather, when presented with the opportunity to perform a mitzva, one should do so immediately. However, with regard to Rabban Shimon ben Gamliel, what is the reason for his opinion?


Rabbi Tavi said: The reason for the opinion of Rabban Shimon ben Gamliel is that juxtaposing the celebration of one redemption, Purim, to the celebration of another redemption, Passover, is preferable.


Rabbi Elazar said: The reason for the opinion of Rabban Shimon ben Gamliel is derived from here, as it is written: “To confirm this second letter of Purim” (Esther 9:29), indicating that there are circumstances where the Megilla is read a second time (Jerusalem Talmud), i.e., when the year was intercalated after the Megilla was read in the first Adar.


The Gemara comments: And it was necessary to write
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