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and he establishes the baraita in accordance with the opinion of Rabbi Yosei bar Yehuda, rather than Rabbi Yehuda.


The Gemara explains the apparent contradiction: And did Rabbi Yehuda actually say that nowadays, since people look to the reading of the Megilla and use it to calculate when Passover begins, one may read the Megilla only in its designated time? The Gemara raises a contradiction from a mishna (5a): Rabbi Yehuda said: When is one permitted to read the Megilla from the eleventh of Adar? In a place where the villagers generally enter town on Monday and Thursday. However, in a place where they do not generally enter town on Monday and Thursday, one may read the Megilla only in its designated time, the fourteenth of Adar.


The mishna indicates that, at least in a place where the villagers enter town on Monday and Thursday, one may read the Megilla from the eleventh of Adar even nowadays. And due to this contradiction, Rav Ashi establishes the baraita in accordance with the opinion of Rabbi Yosei bar Yehuda.


The Gemara expresses surprise: Because Rav Ashi poses a difficulty due to the apparent contradiction between the opinion of Rabbi Yehuda in the baraita and the opinion cited in a mishna in the name of Rabbi Yehuda, he establishes the baraita in accordance with the opinion of Rabbi Yosei bar Yehuda? How could he have emended the text just because he had a difficulty that he did not know how to resolve?


The Gemara explains: Rav Ashi heard that there were those who taught the baraita in the name of Rabbi Yehuda, and there were those who taught it in the name of Rabbi Yosei bar Yehuda. And since he had a difficulty with the apparent contradiction between one ruling of Rabbi Yehuda and another ruling of Rabbi Yehuda, he said: The one who taught it in the name of Rabbi Yehuda is not precise, whereas the one who taught it in the name of Rabbi Yosei bar Yehuda is precise, and in this way he eliminated the contradiction.


§ We learned in the mishna: Cities that have been surrounded by a wall since the days of Joshua, son of Nun, read the Megilla on the fifteenth of Adar. The Gemara asks: From where are these matters derived, as they are not stated explicitly in the Megilla? Rava said: It is as the verse states: “Therefore the Jews of the villages, who dwell in the unwalled towns, make the fourteenth day of the month of Adar a day of gladness and feasting” (Esther 9:19). From the fact that the unwalled towns celebrate Purim on the fourteenth, it may be derived that the walled cities celebrate Purim on the fifteenth.


The Gemara challenges this answer: Say that the unwalled towns celebrate Purim on the fourteenth, as indicated in the verse, and the walled cities do not celebrate it at all. The Gemara expresses astonishment: And are they not Jews? And furthermore: It is written that the kingdom of Ahasuerus was “from Hodu until Cush” (Esther 1:1), and the celebration of Purim was accepted in all of the countries of his kingdom (Esther 9:20–23).


Rather, the following challenge may be raised: Say that the unwalled towns celebrate Purim on the fourteenth and the walled cities celebrate it on the fourteenth and on the fifteenth, as it is written: “That they should keep the fourteenth day of the month of Adar and the fifteenth day of the same, in every year” (Esther 9:21). This verse can be understood to mean that there are places where Purim is celebrated on both days.


The Gemara rejects this argument: If it had been written in the verse: The fourteenth day and [ve] the fifteenth, it would be as you originally said. However, now that it is written: The fourteenth day and [ve’et] the fifteenth day, the particle et used here to denote the accusative comes and interrupts, indicating that the two days are distinct. Therefore, residents of these locations celebrate Purim on the fourteenth, and residents of those locations celebrate it on the fifteenth.


The Gemara suggests: Say that residents of unwalled towns celebrate Purim on the fourteenth, as stated in the verse, and with regard to residents of walled cities, if they wish they may celebrate it on the fourteenth, and if they wish they may celebrate it on the fifteenth. The Gemara responds: The verse states: “In their times” (Esther 9:31), indicating that the time when the residents of this place celebrate Purim is not the time when the residents of that place celebrate Purim.


The Gemara raises another challenge: Say that the walled cities should celebrate Purim on the thirteenth of Adar and not on the fifteenth. The Gemara answers: It stands to reason that the residents of walled cities, who do not celebrate Purim on the fourteenth, celebrate it as it is celebrated in Shushan, and it is explicitly stated that Purim was celebrated in Shushan on the fifteenth.


The Gemara comments: We found a source for observing the holiday of Purim on the fourteenth of Adar in unwalled towns and on the fifteenth of Adar in walled cities; from where do we derive that remembering the story of Purim through the reading of the Megilla takes place on these days? The Gemara explains that the verse states: “That these days should be remembered and observed” (Esther 9:28), from which it is derived that remembering is compared to observing.


§ The Gemara notes that the mishna is not in accordance with the opinion of this tanna, as it is taught in the Tosefta (1:1) that Rabbi Yehoshua ben Korḥa says: Cities that have been surrounded by a wall since the days of Ahasuerus read the Megilla on the fifteenth. According to the Tosefta, the status of walled cities is determined based upon whether they were walled in the time of Ahasuerus rather than the time of Joshua.


The Gemara asks: What is the reason for the opinion of Rabbi Yehoshua ben Korḥa? The Gemara explains that the Megilla is read on the fifteenth in cities that are like Shushan: Just as Shushan is a city that was surrounded by a wall since the days of Ahasuerus, and one reads the Megilla there on the fifteenth, so too every city that was walled since the days of Ahasuerus reads the Megilla on the fifteenth.


The Gemara asks: What is the reason for the opinion of the tanna of our mishna? The Gemara explains: It is derived through a verbal analogy between one instance of the word unwalled and another instance of the word unwalled. It is written here: “Therefore the Jews of the villages, who dwell in the unwalled towns” (Esther 9:19), and it is written there, in Moses’ statement to Joshua before the Jewish people entered Eretz Yisrael: “All these cities were fortified with high walls, gates and bars; besides unwalled towns, a great many” (Deuteronomy 3:5). Just as there, in Deuteronomy, the reference is to a city that was surrounded by a wall from the days of Joshua, son of Nun, so too here it is referring to a city that was surrounded by a wall from the days of Joshua, son of Nun.


The Gemara continues: Granted that Rabbi Yehoshua ben Korḥa did not state his explanation in accordance with the opinion of the tanna of our mishna because he did not hold that a verbal analogy can be established between one verse that employs the word unwalled and the other verse that employs the word unwalled. However, what is the reason that the tanna of our mishna did not state his explanation in accordance with the opinion of Rabbi Yehoshua ben Korḥa?


The Gemara expresses astonishment: What is the reason? Isn’t it because he holds that it is derived from the verbal analogy between one usage of the word unwalled and the other usage of the word unwalled? The Gemara explains: This is what he said, i.e., this was the question: According to the tanna of our mishna, in accordance with whom does Shushan observe Purim? Shushan is not like the unwalled towns and not like the walled cities, as residents of Shushan celebrate Purim on the fifteenth, but the city was not surrounded by a wall since the days of Joshua.


Rava said, and some say it unattributed to any particular Sage: Shushan is different since the miracle occurred in it on the fifteenth of Adar, and therefore Purim is celebrated on that day. However, other cities are only considered walled cities and read the Megilla on the fifteenth of Adar if they were walled since the days of Joshua.


The Gemara asks: Granted, according to the tanna of our mishna, this is the meaning of what is written: “And these days should be remembered and observed throughout every generation, every family, every province, and every city” (Esther 9:28). The phrase “every province [medina]” is expressed in the verse using repetition, so that it reads literally: Every province and province, and therefore contains a superfluous usage of the word province, is meant to distinguish between cities that were surrounded by a wall since the days of Joshua, son of Nun, where the Megilla is read on the fifteenth, and a city that was surrounded by a wall since the days of Ahasuerus, where the Megilla is read on the fourteenth.


The phrase “every city,” which is similarly expressed through repetition and contains a superfluous usage of the word city, also serves to distinguish between Shushan and other cities, as Purim is celebrated in Shushan on the fifteenth despite the fact that it was not walled since the time of Joshua. However, according to Rabbi Yehoshua ben Korḥa, granted that the phrase “every province” comes to distinguish between Shushan and other cities that were not walled since the days of Ahasuerus; but what does the phrase “every city” come to teach?


The Gemara explains that Rabbi Yehoshua ben Korḥa could have said to you: According to the tanna of our mishna, does it work out well? Since he holds that it is derived from the verbal analogy between one verse that employs the word unwalled and the other verse that employs the word unwalled, why do I need the phrase “every province”? Rather, the verse comes for a midrashic exposition, and it comes to indicate that the halakha is in accordance with the ruling issued by Rabbi Yehoshua ben Levi. As Rabbi Yehoshua ben Levi said: A walled city, and all settlements adjacent to it, and all settlements that can be seen with it, i.e., that can be seen from the walled city, are considered like the walled city, and the Megilla is read there on the fifteenth.


The Gemara asks: Up to what distance is considered adjacent? Rabbi Yirmeya said, and some say that it was Rabbi Ḥiyya bar Abba who said: The limit is like the distance from the town of Ḥamtan to Tiberias, a mil. The Gemara asks: Let him say simply that the limit is a mil; why did he have to mention these places? The Gemara answers that the formulation of the answer teaches us this: How much distance comprises the measure of a mil? It is like the distance from Ḥamtan to Tiberias.


§ Having cited a statement of Rabbi Yirmeya, which some attribute to Rabbi Ḥiyya bar Abba, the Gemara cites other statements attributed to these Sages. Rabbi Yirmeya said, and some say that it was Rabbi Ḥiyya bar Abba who said: The Seers, i.e., the prophets, were the ones who said that the letters mem, nun, tzadi, peh, and kaf [mantzepakh], have a different form when they appear at the end of a word.


The Gemara asks: And how can you understand it that way? Isn’t it written: “These are the commandments that the Lord commanded Moses for the children of Israel in Mount Sinai” (Leviticus 27:34), which indicates that a prophet is not permitted to initiate or change any matter of halakha from now on? Consequently, how could the prophets establish new forms for the letters? And furthermore, didn’t Rav Ḥisda say: The letters mem and samekh in the tablets of the covenant given at Sinai
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