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the tablets were broken by Moses when he saw that the Jews had made the golden calf; the daily offering was nullified by the Roman authorities and was never sacrificed again; the city walls of Jerusalem were breached; the general Apostemos publicly burned a Torah scroll; and Manasseh placed an idol in the Sanctuary.


On the Ninth of Av it was decreed upon our ancestors that they would all die in the wilderness and not enter Eretz Yisrael; and the Temple was destroyed the first time, in the days of Nebuchadnezzar, and the second time, by the Romans; and Beitar was captured; and the city of Jerusalem was plowed, as a sign that it would never be rebuilt.


Not only does one fast on the Ninth of Av, but from when the month of Av begins, one decreases acts of rejoicing. During the week in which the Ninth of Av occurs, it is prohibited to cut one’s hair and to launder clothes, but if the Ninth of Av occurs on a Friday, on Thursday these actions are permitted in deference to Shabbat. On the eve of the Ninth of Av a person may not eat two cooked dishes in one meal. Furthermore, one may neither eat meat nor drink wine. Rabban Shimon ben Gamliel says: One must adjust and decrease the amount he eats. Rabbi Yehuda obligates one to overturn the bed and sleep on the floor like one in a state of mourning, but the Rabbis did not agree with him.


The mishna cites a passage that concludes its discussion of the month of Av, as well as the entire tractate of Ta’anit, on a positive note. Rabban Shimon ben Gamliel said: There were no days as joyous for the Jewish people as the fifteenth of Av and as Yom Kippur, as on them the daughters of Jerusalem would go out in white clothes, which each woman borrowed from another. Why were they borrowed? They did this so as not to embarrass one who did not have her own white garments. All the garments that the women borrowed require immersion, as those who previously wore them might have been ritually impure.


And the daughters of Jerusalem would go out and dance in the vineyards. And what would they say? Young man, please lift up your eyes and see what you choose for yourself for a wife. Do not set your eyes toward beauty, but set your eyes toward a good family, as the verse states: “Grace is deceitful and beauty is vain, but a woman who fears the Lord, she shall be praised” (Proverbs 31:30), and it further says: “Give her the fruit of her hands, and let her works praise her in the gates” (Proverbs 31:31).


And similarly, it says in another verse: “Go forth, daughters of Zion, and gaze upon King Solomon, upon the crown with which his mother crowned him on the day of his wedding, and on the day of the gladness of his heart” (Song of Songs 3:11). This verse is explained as an allusion to special days: “On the day of his wedding”; this is the giving of the Torah through the second set of tablets on Yom Kippur. The name King Solomon in this context, which also means king of peace, is interpreted as a reference to God. “And on the day of the gladness of his heart”; this is the building of the Temple, may it be rebuilt speedily in our days.


GEMARA: The mishna taught: At three times in the year priests raise their hands to recite the Priestly Benediction four times in a single day: On communal fasts, non-priestly watches, and Yom Kippur. The Gemara asks: How do they recite the Priestly Benediction four times on these days? Do fast days and gatherings of non-priestly watches have an additional prayer? The Gemara explains that the mishna is incomplete and is teaching the following: At three times in the year priests raise their hands each time they pray, and on some of these they bless four times a day, in the morning prayer, in the additional prayer, in the afternoon prayer, and in the closing of the gates, i.e., the ne’ila prayer. And these are the three times: Communal fasts, non-priestly watches, and Yom Kippur.


Rav Naḥman said that Rabba bar Avuh said: This mishna is the statement of Rabbi Meir. However, the Rabbis say: The morning prayer and the additional prayer have the Priestly Benediction of the raising of the hands, whereas the afternoon prayer and the closing prayer [ne’ila] do not have the raising of the hands.


The Gemara asks: Who are these Rabbis, who disagree with Rabbi Meir? It is the opinion of Rabbi Yehuda, as it is taught in a baraita: The morning prayer, the additional prayer, the afternoon prayer, and ne’ila all have the Priestly Benediction of the raising of the hands. This is the statement of Rabbi Meir. Rabbi Yehuda says: The morning prayer and the additional prayer have the raising of the hands, whereas the afternoon prayer and ne’ila do not have the raising of the hands. Rabbi Yosei says: Ne’ila has the raising of the hands; the afternoon prayer does not have the raising of the hands.


The Gemara asks: With regard to what principle do they disagree? Rabbi Meir maintains: What is the reason that priests do not spread their hands to bless the people every day in the afternoon prayer? It is due to potential drunkenness, as people occasionally become intoxicated during their lunch, and it is prohibited for an inebriated priest to bless. However, now, on a fast day, there is no concern about drunkenness, and therefore the priests may recite the Priestly Benediction even in the afternoon prayer.


Conversely, Rabbi Yehuda maintains that with regard to the morning prayer and the additional prayer, when drunkenness is not common on every ordinary day, the Sages did not issue a decree that the Priestly Benediction be omitted during them. However, with regard to the afternoon prayer and ne’ila, when drunkenness is common on every day, the Sages issued a decree that the Priestly Benediction should not be recited during them, despite the fact that intoxication is not a concern on a fast day.


Finally, Rabbi Yosei maintains that with regard to the afternoon prayer, which is recited every day, the Sages issued a decree concerning it, whereas with regard to ne’ila, which is not recited every day, the Sages did not issue and apply their decree to it, as there is no concern that people might become confused between ne’ila and an afternoon prayer of a regular weekday.


Rav Yehuda said that Rav said: The halakha is in accordance with the opinion of Rabbi Meir. And Rabbi Yoḥanan said: The people act in accordance with the opinion of Rabbi Meir. And Rava said: The custom is in accordance with the opinion of Rabbi Meir.


The Gemara clarifies these statements. The one who said that the halakha is in accordance with the opinion of Rabbi Meir means that this ruling is taught in the public lectures on Shabbat. The one who said that the custom is in accordance with the opinion of Rabbi Meir means that one does not teach this in public, but if someone comes to ask for a practical ruling, one instructs them in private that this is the halakha. And the one who said that the people act in accordance with the opinion of Rabbi Meir means that one does not even instruct someone that this is the halakha, but if he acts in accordance with Rabbi Meir, he has acted in a valid manner and we do not require him to return and recite the prayer again.


And Rav Naḥman said that the halakha is in accordance with the opinion of Rabbi Yosei. The Gemara concludes: And indeed, the halakha is in accordance with the opinion of Rabbi Yosei. The Gemara asks: And nowadays, what is the reason that priests spread their hands to bless the people in the afternoon prayer of a fast? The Gemara explains: Since they spread their hands near sunset, it is considered like ne’ila, and therefore the decree of the Sages does not apply.


In any event, based on the above, everyone agrees that it is prohibited for a drunken priest to raise his hands and recite the Priestly Benediction. The Gemara asks: From where are these matters derived? Rabbi Yehoshua ben Levi said in the name of bar Kappara: Why is the portion of the priest who recites the benediction (see Numbers 6:22–27) juxtaposed with the portion of the nazirite (see Numbers 6:1–21)? They are juxtaposed to say that just as it is prohibited for a nazirite to drink wine, so too, it is prohibited for a priest who recites the benediction to drink wine.


Rabbi Zeira’s father, and some say it was Oshaya bar Zavda, strongly objects to this explanation. If you wish to compare these two cases, you can argue as follows: Just as it is prohibited for a nazirite to eat grape pits, as he may not partake of any of the products of a grapevine, so too, it should be prohibited for a priest who recites the benediction to eat grape pits. Certainly a priest is not barred from raising his hands after eating a few grape pits. Rather, Rabbi Yitzḥak said that the verse states: “To minister to Him and to bless in His name” (Deuteronomy 10:8). Just as it is permitted for a priest who ministers to God in the Temple to partake of grape pits, so too, it is permitted for a priest who recites the benediction to partake of grape pits.
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