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It is in accordance with the opinion of Rabbi Yehuda HaNasi. From the fact that Rabbi Yehuda HaNasi permits priests to drink wine, it may be inferred that the Rabbis prohibit it even nowadays. Why, then, isn’t it prohibited for priests to grow their hair as well? The Gemara explains: What is the reason for the prohibition? It is due to the hope: May the Temple be speedily rebuilt, and we will require a priest who is fit for the Temple service, and there will be none available, as they have all imbibed wine. The time that it will take for the effects of the wine to wear off will delay the Temple service considerably. Here, however, with regard to hair, it is possible for a priest to cut his hair and be ready to enter and perform the Temple service with minimal delay.


The Gemara asks: If so, with regard to those who have drunk wine too, it is possible for him to sleep a little and then enter, in accordance with the opinion of Rami bar Abba, as Rami bar Abba said: Walking a distance of a mil, and similarly, sleeping even a minimal amount, will dispel the effect of wine that one has drunk. The Gemara rejects this proof: Wasn’t it stated about this halakha that Rav Naḥman said that Rabba bar Avuh said: They taught this only with regard to one who has drunk the measure of a quarter-log of wine, but with regard to one who has drunk more than a quarter-log, walking this distance will preoccupy and exhaust him all the more, and a small amount of sleep will further intoxicate him. For this reason, it is prohibited for priests to drink wine, lest no suitable priest will be ready for the Temple service.


Rav Ashi said that there is a different way to distinguish between these two halakhot. In the case of those who have drunk wine, who desecrate the Temple service, the Sages issued a decree concerning them, that priests should not drink wine even nowadays. However, with regard to those who have long hair, who do not desecrate the Temple service, the Sages did not issue a decree concerning them.


The Gemara raises an objection from a baraita: And these are the transgressors who are punished by death at the hand of Heaven: Priests who enter the Temple to serve who have drunk wine, and those priests who have long hair while they serve. The Gemara asks: Granted, those who have drunk wine are punished by death, as it is explicitly written: “Drink no wine nor strong drink, neither you nor your sons with you, when you enter the Tent of Meeting, that you should not die” (Leviticus 10:9). However, with regard to those priests who have long hair, from where do we derive that they are punishable by death?


The Gemara answers that this is as it is written: “Neither shall they shave their heads, nor suffer their locks [pera] to grow long” (Ezekiel 44:20), and it is written immediately afterward: “Neither shall any priest drink wine when they enter the inner courtyard” (Ezekiel 44:21). And in this manner the prohibition concerning those who have long hair is juxtaposed with the prohibition concerning those who have drunk wine, to teach the following: Just as those who have drunk wine and perform the Temple service are subject to death, so too, those who have long hair are punishable by death.


The Gemara raises a difficulty: And from this comparison one can also argue as follows: If so, just as those who have drunk wine desecrate the Temple service, so too, those who have long hair desecrate the service. The Gemara rejects this contention: No, when the two cases were juxtaposed, it was with regard to death that they were juxtaposed. However, as for desecrating the Temple service, in this regard they were not juxtaposed. Consequently, Rav Ashi’s distinction concerning the practical application of these two halakhot still applies.


On this issue, Ravina said to Rav Ashi: Before Ezekiel came and stated this halakha, who said it? From where was it derived before Ezekiel that priests may not serve with long hair? This prohibition, which is not mentioned in the Torah, could not have been innovated by Ezekiel, as prophets may not enact new halakhot. Rav Ashi said to him: And according to your reasoning, there is a similar difficulty with that which Rabbi Ḥisda said: This matter, that an uncircumcised priest may not serve in the Temple, we did not learn it from the Torah of Moses, but we learned it from the text of the tradition, i.e., Prophets and Writings: “No stranger, uncircumcised in heart or uncircumcised in flesh, shall enter my Temple” (Ezekiel 44:9). Before Ezekiel came, who said that it is prohibited for an uncircumcised priest to serve?


Rather, you must say that it is learned as a definite tradition, like the rest of the Oral Torah, and Ezekiel came and supported it by means of a verse in his book. He did not, however, teach this halakha anew. Here too, with regard to a priest with long hair, it is learned as a tradition, and Ezekiel came and supported it by a verse. And when they learned this halakha, they learned only that one is punishable by death; however, with regard to desecrating the Temple service, they did not learn this halakha.


§ The mishna teaches: Any day concerning which it is written in Megillat Ta’anit not to eulogize on that day, it is also prohibited to eulogize on the day before, but it is permitted to do so on the following day. The Sages taught in Megillat Ta’anit: These are the days on which fasting is prohibited, and on some of them eulogizing is prohibited as well: From the New Moon of Nisan until the eighth of the month, the proper sacrifice of the daily offering was established, and therefore it was decreed not to eulogize on these dates. From the eighth of Nisan until the end of the festival of Passover, the festival of Shavuot was restored and it was likewise decreed not to eulogize during this period.


The Gemara seeks to clarify these statements by comparing them to the ruling of the mishna. The Master said above: From the New Moon of Nisan until the eighth of the month, the daily offering was established, and therefore it was decreed not to eulogize on these dates. The Gemara asks: Why do I need Megillat Ta’anit to say: From the New Moon? Let it say: From the second of Nisan, as the New Moon is itself a holiday, and it is already prohibited to eulogize on that day. Rav said: It is necessary to mention the New Moon of Nisan only to prohibit eulogizing on the day before, in accordance with the statement in Megillat Ta’anit that fasting on the day before any of the specified commemorative days is also prohibited.


The Gemara asks: And with regard to the day before the New Moon of Nisan as well, one can derive the prohibition against eulogizing on this day from the fact that it is the day before the New Moon. Since it is prohibited to fast on the New Moon, it is likewise prohibited on the day before. The Gemara answers that as the New Moon is by Torah law and a Torah law requires no reinforcement, it is permitted to fast on the previous day.


As it is taught in a baraita: With regard to these days that are written in Megillat Ta’anit, it is prohibited to fast before them and after them. However, concerning Shabbatot and Festivals, fasting on those days is prohibited, but before them and after them fasting is permitted. And what is the difference between this and that? These, Shabbat and Festivals, are statements of Torah, and statements of Torah do not require reinforcement, whereas these days mentioned in Megillat Ta’anit are statements of rabbinic law, and statements of rabbinic law require reinforcement.


§ The Master said above: From the eighth of Nisan until the end of the festival of Passover, the festival of Shavuot was restored and it was decreed not to eulogize. The Gemara asks: Why do I need Megillat Ta’anit to say: Until the end of the Festival? Let it say: Until the Festival, as it is anyway prohibited to eulogize on the festival of Passover. Rav Pappa said that this, too, should be explained as Rav said: It is necessary to mention the first of Nisan
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