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whereas the Sages declare it pure. According to them, it is still considered a broken utensil. Rabbi Meir himself lived after the destruction of the Second Temple. The festive day commemorating the annulling of the decree of Rome was instituted as a result of an incident involving his student, Rabbi Yehuda ben Shammua. From this, it is clear that Megillat Ta’anit had not yet been nullified.


The Gemara answers: The question whether or not Megillat Ta’anit has been nullified is the subject of a dispute between tanna’im, as it is taught in a baraita: These days, which are written in Megillat Ta’anit, both when the Temple is standing and when the Temple is not standing, are days on which fasting is prohibited; this is the statement of Rabbi Meir. Rabbi Yosei says: When the Temple is standing, these days are prohibited for fasting because these days are a source of joy for Israel. But when the Temple is not standing, these days are permitted for fasting because these days are a source of mourning for them.


The Gemara concludes: And the halakha is that these days were nullified, and the halakha is that they were not nullified. The Gemara asks: This is difficult, as one halakha contradicts the other halakha. The Gemara answers: It is not difficult. Here, it is referring to Hanukkah and Purim. These Festival days were never nullified, and Hanukkah is listed among the Festivals of Megillat Ta’anit. There, the halakha is referring to the rest of the days listed in Megillat Ta’anit, all of which were nullified.


§ The mishna taught: Messengers go out to inform about the sanctification of the New Moon in Elul, due to Rosh HaShana, and in Tishrei, due to the need to establish the correct dates on which to celebrate the Festivals of Tishrei. The Gemara asks: Once the messengers have gone out in the month of Elul to inform the people when the New Moon was declared, why do they need to go out again in Tishrei, as the New Moon of Tishrei always falls on the thirtieth day after the New Moon of Elul?


And if you say that messengers must go out for Tishrei as well, as perhaps the court added another day to the month of Elul, so that Rosh HaShana occurs on the thirty-first day after the New Moon of Elul, there is a difficulty. Didn’t Rabbi Ḥinnana bar Kahana say that Rav said: From the days of Ezra and onward, we have never found that the month of Elul had an additional day. Consequently, it is simple to calculate the days on which the Festivals of Tishrei occur, and there should be no need to send out messengers in Tishrei.


The Gemara answers: When we say: We have not found that the month of Elul ever had an additional day, this does not mean that Elul cannot have an additional day, but only that it never happened because it was not necessary to add a day. But if it had been necessary, they would have added an additional day. Since it is possible that the month of Elul could have had another day added, there is reason to send out messengers for the month of Tishrei, so that all will know when to celebrate the Festivals.


The Gemara asks: But if Elul has an additional day Rosh HaShana will be ruined, because people will celebrate it thirty days after the New Moon of Elul, when its real date is on the thirty-first day. The Gemara answers: Better that Rosh HaShana be ruined, and all the Festivals, i.e., Yom Kippur, Sukkot, and the Eighth Day of Assembly, not be ruined.


The language of the mishna is also precise, as it teaches: Messengers go out in the month of Tishrei due to the need to establish the correct dates on which to celebrate the Festivals of Tishrei. The Gemara summarizes: Indeed, conclude from here that this is the correct understanding.


§ The mishna taught: Messengers go out in Kislev, due to Hanukkah, and in Adar, due to Purim. Whereas, it is not taught: If the year was a leap year, with an additional month of Adar, the messengers go out also in the second Adar due to Purim, which is celebrated in the second Adar. This indicates that the mishna is not in accordance with the opinion of Rabbi Yehuda HaNasi, as it is taught in a baraita: Rabbi Yehuda HaNasi says: If the year was a leap year, the messengers go out also in the second Adar, due to Purim.


The Gemara suggests: Let us say that they disagree about this. One Sage, the author of this mishna, holds that all the mitzvot observed in the second Adar, i.e., the special Torah readings and the mitzvot of Purim, are also observed in the first Adar. If they were observed in the first Adar and not in the second, the people have fulfilled their obligation. Therefore, there is no need to send messengers in the second Adar. And one Sage, Rabbi Yehuda HaNasi, holds that all the mitzvot observed in the second Adar are not observed in the first. It is therefore necessary to send messengers in the second Adar, so that people will know when to keep the mitzvot of Adar.


The Gemara rejects this argument: No, everyone agrees that the mitzvot observed in the second Adar are not observed on the first, and here they disagree about the length of the additional month in the leap year, as it is taught in a baraita: How long is the additional month in a leap year? Thirty days. Rabban Shimon ben Gamliel says: A month. Rabbi Yehuda HaNasi holds in accordance with the opinion of Rabban Shimon ben Gamliel, and since the additional month does not have a fixed number of days, it is necessary to send messengers also for the second Adar, so that people will know when to celebrate Purim. However, according to the first tanna, since the first Adar is always a fixed length, there is no need to send messengers.


The Gemara asks: What is different about thirty days? It is different because people can count thirty days and know when the month ends and when Purim occurs. A month also, people know the length of it. The term month implies that it is a month of twenty-nine days, and based on that they know when to celebrate Purim. Rav Pappa said: The one who said that a month is added does not mean necessarily a month of twenty-nine days. Rather, if the judges of the court wish, they add a month of twenty-nine days; and if it wishes, they add thirty days. Therefore, it is necessary to send messengers also for the second Adar.


Rabbi Yehoshua ben Levi testified in the name of the holy community of Jerusalem about the two months of Adar, that they are sanctified on the day that could have been added to make them a full month, i.e., the thirtieth day after the previous New Moon. That is to say, the thirtieth day after the New Moon of the first Adar is always the New Moon of the second Adar, and thirty days after the New Moon of the second Adar is always the New Moon of Nisan.


The Gemara comments: That is to say that they make the two months of Adar short months, of twenty-nine days, but they do not make them full months, of thirty days. This is to the exclusion of what Rav Naḥman bar Ḥisda taught, as Rav Naḥman bar Ḥisda taught: Rabbi Simai testified in the name of Haggai, Zechariah, and Malachi about two months of Adar in a leap year, that if the members of the court wish to make them both full, they may do so; and if they wish to make them both short, they may do so; and if they wish to make one full and one short, they may do so. And this is what they would do in the Diaspora, when they did not know which day was established as the New Moon. And in the name of our teacher, Rav, they said: The two months of Adar are always observed, one full and one short, unless it is known to you that the New Moon was fixed in its proper time, i.e., the first Adar is also short.


A ruling was sent from Eretz Yisrael to Mar Ukva, the Exilarch in Babylonia: The Adar that immediately precedes Nisan is always short, both in a regular year and in a leap year. But the first Adar in a leap year, which does not immediately precede Nisan, is sometimes full.


Rav Naḥman raised an objection from what was taught in a mishna: Witnesses who saw the new moon may desecrate Shabbat for the fixing of the New Moon of two months, for the month of Nisan and for the month of Tishrei, due to the important Festivals that occur in them. Granted, if you say that the Adar immediately preceding Nisan is sometimes full and sometimes short, due to that reason the witnesses may desecrate Shabbat, as if the witnesses come on the thirtieth, the month will be made short and that day will be declared the New Moon; otherwise, the month will be made full and the next day will be declared the New Moon.
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