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to give birth she ascends to the top of a mountain so that the kid should fall down from her and die. And I summon her an eagle that receives it with his wings and places it before her; and if the eagle reached her one moment early or was one moment late, the kid would immediately die. Now, if I do not confuse one moment with another moment, would I confuse Iyov with oyev?


Similarly: “Can you mark when the hinds do calve?” (Job 39:1). The womb of this hind is narrow, which makes for a difficult delivery. When she squats to give birth, I summon her a snake [derakon] that bites her at the opening of the womb, which then becomes loose, and she gives birth, and if the snake reached her one moment early or was one moment late, she would immediately die. Now, if I do not confuse one moment with another moment, would I confuse Iyov with oyev?


The Gemara comments: On the one hand, the text states: “Job has spoken without knowledge, and his words were without wisdom” (Job 34:35). But on the other hand, it is written with regard to Job’s friends: “You have not spoken of Me the thing that is right, like my servant Job” (Job 42:8). Rava said: From here it may be inferred that a person is not held responsible for what he says when he is in distress. Although Job uttered certain words that were wrong and inappropriate, he was not punished for them because he said them at a time of pain and hardship.


The verse states: “And Job’s three friends heard of all this evil that was come upon him, they came every one from his own place, Eliphaz the Temanite, and Bildad the Shuhite, and Zophar the Naamathite; for they had made an appointment together to come to mourn with him and to comfort him” (Job 2:11). What does “they had made an appointment together” mean? Rav Yehuda says that Rav says: This phrase teaches that they all entered through one gate at the same time. And a Sage taught in a baraita: There were three hundred parasangs between each and every one of them, i.e., each one lived three hundred parasangs away from the other.


The Gemara asks: How did they all know at the same time what had happened to Job so that the three of them came together? There are those who say that they each had a crown which displayed certain signs when something happened to one of the others. And there are those who say they each had trees and when the trees withered they knew that sorrow had visited one of them. Rava said that this closeness between Job and his friends explains the adage that people say: Either a friend like the friends of Job or death. If a person lacks close friends, he is better off dead.


The Gemara cites another place where Job is mentioned. “And it came to pass, when men began to multiply [larov] on the face of the earth, and daughters were born to them” (Genesis 6:1). Rabbi Yoḥanan says: Larov means that propagation [reviyya] came to the world through these daughters. Reish Lakish says: Strife [meriva] came to the world. Once daughters were born, the men began to fight among themselves over them. Reish Lakish said to Rabbi Yoḥanan: According to you who say that due to the daughters propagation came to the world, for what reason were the number of Job’s daughters not doubled, when at the end of the story God doubled everything that Job had lost (see Job 1:3, 42:12)?


Rabbi Yoḥanan said to him: Granted, the numbers of Job’s daughters were not doubled in name, meaning they did not become twice as many, but they were doubled in beauty, as it is written: “He had also seven sons and three daughters. And he called the name of the first Jemimah, and the name of the second was Keziah, and the name of the third one was Keren-happuch” (Job 42:13–14). All three names relate to the daughters’ beauty.


Jemimah [Yemima]; in her beauty she was similar to the day [yom]. Keziah; her scent wafted like the cassia [ketzia] tree. Keren-happuch; in the school of Rav Sheila they say: She was similar to the horn [keren] of a keresh, an animal whose horns are particularly beautiful. They laughed at this in the West, Eretz Yisrael, since it is considered a blemish when a person resembles the horn of a keresh. Rather, Rav Ḥisda said: She was like garden saffron [kekurkema derishka], which is the best of its kind. Keren refers to a garden, and pukh means ornament, as it is stated: “Though you enlarge your eyes with paint [pukh], you beautify yourself in vain” (Jeremiah 4:30).


It is reported that a daughter was born to Rabbi Shimon, son of Rabbi Yehuda HaNasi, and he was upset that he did not have a son. His father said to him: Propagation has come to the world through the birth of a daughter. Bar Kappara said to Rabbi Shimon: Your father has consoled you with meaningless consolation, as it is taught in a baraita: The world cannot endure without males and females, as both are needed for the perpetuation of humanity. But fortunate is he whose children are males and woe to him whose children are females. Similarly, the world cannot endure without either a spice dealer whose wares are sweet-smelling, or a tanner [bursi], who is engaged in a foul-smelling occupation. Fortunate is he whose occupation is a spice seller, and woe to him whose occupation is a tanner.


The Gemara comments that this disagreement is parallel to a dispute between tanna’im: The Torah states: “And the Lord blessed Abraham with everything [bakkol]” (Genesis 24:1), and the Sages disagree about what bakkol means. Rabbi Meir says: The blessing is that he did not have a daughter. Rabbi Yehuda says: On the contrary, the blessing was that he had a daughter. Others say: Abraham had a daughter and her name was Bakkol. Rabbi Elazar HaModa’i says: Abraham our forefather was so knowledgeable in astrology [itztagninut] that all the kings of the East and the West would come early to his door due to his wisdom. This is the blessing of bakkol, that he possessed knowledge that everybody needed. Rabbi Shimon ben Yoḥai says: A precious stone hung around the neck of Abraham our forefather; any sick person who looked at it would immediately be healed. When Abraham our forefather died, the Holy One, Blessed be He, hung this stone from the sphere of the sun, which from that point on brought healing to the sick. Abaye said: This explains the adage that people say: As the day progresses, sickness is lifted.


Alternatively, what is the blessing of bakkol? That Esau did not rebel in Abraham’s lifetime, that is to say, as long as Abraham lived Esau did not sin. Alternatively, the blessing of bakkol is that Ishmael repented in Abraham’s lifetime. The Gemara explains: From where do we derive that Esau did not rebel in Abraham’s lifetime? As it is written: “And Jacob was cooking a stew and Esau came in from the field and he was faint” (Genesis 25:29), and a baraita taught: On that day Abraham our forefather passed away, and Jacob our forefather prepared a lentil stew to comfort Isaac, his father, as it was customary to serve mourners lentil stew.


The Gemara explains: And what is different about lentils that they in particular are the fare customarily offered to mourners? They say in the West, Eretz Yisrael, in the name of Rabba bar Mari: Just as this lentil has no mouth, i.e., it does not have a crack like other legumes, so too a mourner has no mouth, that is, his anguish prevents him from speaking. Alternatively, just as this lentil is completely round, so too mourning comes around to the inhabitants of the world. The Gemara asks: What is the practical difference between the two explanations? The Gemara answers: There is a practical difference between them with regard to whether it is appropriate to console a mourner with eggs, which have no opening but are not completely round.


Rabbi Yoḥanan says: That wicked Esau committed five transgressions on that day that Abraham died: He engaged in sexual intercourse with a betrothed maiden, he killed a person, he denied the principle of God’s existence, he denied resurrection of the dead, and he despised the birthright.


The Gemara cites proofs to support these charges. He engaged in sexual intercourse with a betrothed maiden, as it is written here: “And Esau came in from the field”; and it is written there with regard to rape of a betrothed maiden: “For he found her in a field” (Deuteronomy 22:27). He killed a person, as it is written here: “And he was faint”; and it is written there: “Woe is me, for my soul faints before the slayers” (Jeremiah 4:31). And he denied the principle of God’s existence, as it is written here: “What profit is this to me” (Genesis 25:32); and it is written there: “This is my God and I will glorify Him” (Exodus 15:2). When he questioned the profit of “this,” he was challenging the assertion that “this is my God.” And he denied resurrection of the dead, as it is written: “Behold, I am at the point of death” (Genesis 25:32), indicating that he did not believe in resurrection after death. And he despised the birthright, as it is written: “And Esau despised the birthright” (Genesis 25:34).


And from where do we derive that Ishmael repented in Abraham’s lifetime? From the incident involving Ravina and Rav Ḥama bar Buzi, who were sitting before Rava, and Rava was dozing while they were talking. Ravina said to Rav Ḥama bar Buzi: Is it true that you say that any death with regard to which the word gevia, expire, is mentioned is the death of the righteous? Rav Ḥama bar Buzi said to him: Yes. For example: “And Isaac expired [vayyigva], and died” (Genesis 35:29). Ravina objected: But with regard to the generation of the flood it states: “And all flesh expired [vayyigva]” (Genesis 7:21), and there they died for their wickedness. Rav Ḥama bar Buzi said to him: We say this only when both gevia and asifa, gathering, are used; when these two terms are mentioned together they indicate the death of a righteous person.


Ravina asked: But isn’t there Ishmael, about whom gevia and asifa are written, as it is stated: “And these are the years of the life of Yishmael…and he expired and died [vayyigva vayyamot]; and was gathered to his people” (Genesis 25:17)? Meanwhile Rava, who had heard the discussion in his dozed state, fully awoke and said to them: Children [dardekei], this is what Rabbi Yoḥanan says: Ishmael repented in the lifetime of his father, as it is stated: “And Isaac and Ishmael, his sons, buried him” (Genesis 25:9). The fact that Ishmael allowed Isaac to precede him demonstrates that he had repented and accepted his authority.


The Gemara asks: But perhaps the verse listed them in the order of their wisdom; that is to say, perhaps in fact Ishmael preceded Isaac but the Torah did not list them in that order. The Gemara answers: But if that is so, consider that the verse states: “And Esau and Jacob, his sons, buried him” (Genesis 35:29). What is the reason that the verse there did not list them in the order of their wisdom? Rather, since Ishmael allowed Isaac to precede him, it is clear that he made Isaac his leader, and since he made him his leader, learn from it that he repented in Abraham’s lifetime.


Incidental to the discussion of the verse “And God blessed Abraham with everything” (Genesis 24:1), the Gemara states that the Sages taught: There were three people to whom the Holy One, Blessed be He, gave already in this world
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