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And, teruma does not have the possibility of pidyon: redemption, as, once it is sanctified, it may not be redeemed and rendered non-sacred. And it is prohibited to zarim: non-priests may not eat it. These stringencies do not apply to consecrated items. The Gemara answers: Nevertheless, those stringencies that apply to consecrated items are more numerous than those that apply to teruma. Therefore, it is appropriate to be more stringent with consecrated items and exclude impure teruma from the prohibition against deriving benefit when burning it.


And if you wish, say instead a different reason, without counting the number of stringencies: Consecrated items are more stringent because one who eats them while ritually impure is punishable by karet, while in the case of teruma the punishment is death at the hand of Heaven. In this regard, the Torah is more stringent vis-à-vis consecrated items than it is vis-à-vis teruma. Rav Naḥman bar Yitzḥak said that there is a different proof that one is permitted to benefit from teruma while it is burning. As the verse said: “The first fruits of your grain, of your wine, and of your oil, and the first of the fleece of your sheep shall you give him” (Deuteronomy 18:4). The Sages derived from this verse: Give the priest teruma that is ritually pure, that is fit for him to consume, and do not give the priest teruma that is suitable only for his fire, to be burned. By inference, ritually impure teruma is suitable for his fire, i.e., a priest may derive benefit from it.


We learned in the mishna that Rabbi Yishmael says that kindling a lamp on Shabbat with tar is prohibited. The Gemara asks: What is the reason for this? Rava said: Because its odor is bad the Sages issued a decree prohibiting the use of tar, lest one forsake the light and leave. Abaye said to him: And let him leave. What obligation is there to sit next to the light? Rava said to him: Because I say that kindling Shabbat lights is an obligation, and one is required to eat specifically by that light in deference to Shabbat. As Rav Naḥman bar Rav Zavda said, and others say that it was Rav Naḥman bar Rava who said that Rav said: Kindling the Shabbat lamps is an obligation, whereas washing one’s hands and feet with hot water in the evening prior to Shabbat is merely optional. And I say: Washing is not merely optional; it is a mitzva even though it is not an obligation.


The Gemara asks: What mitzva is there? The Gemara explains that Rav Yehuda said that Rav said: This was the custom of Rabbi Yehuda bar Elai: On Shabbat eve, they would bring him a bowl full of hot water and he would use it to wash his face, hands, and feet, and he would wrap himself, and sit in linen cloaks with ritual fringes, and he was like an angel of the Lord of hosts. He did all this in deference to Shabbat. And the Gemara relates that his students, who also sat wrapped in linen cloaks, would conceal the corners of their garments from him so that he would not see that they did not have ritual fringes on their garments. He said to them: My sons, did I not teach you with regard to the obligation to attach ritual fringes to a linen cloak: Beit Shammai exempt the linen sheet because at least part of the ritual fringes is always made from wool, and there is a Torah prohibition against a mixture of wool and linen that applies even to ritual fringes? And Beit Hillel obligate linen sheets in the mitzva of ritual fringes, as they hold that the positive mitzva of ritual fringes overrides the prohibition of mixing wool and linen. The halakha is in accordance with the opinion of Beit Hillel, and therefore the sheets require ritual fringes. And the students held: Although it is permitted by Torah law to attach ritual fringes to a linen garment, the Sages issued a decree that one may not do so due to garments worn at night. The Sages were concerned lest a person wear this cloak at night. Since one is not obligated in the mitzva of ritual fringes at night, he would be wearing the prohibited mixture of wool and linen at a time when he is not fulfilling the mitzva of ritual fringes. Therefore, attaching ritual fringes made of wool to a linen garment is prohibited, even to a garment worn during the day.


Since bathing as preparation for enjoyment of Shabbat was discussed, the Gemara cites the homiletic interpretation of the verse describing those heading into exile: “And my soul is removed far off from peace, I forgot prosperity” (Lamentations 3:17). What is: And my soul is removed far off from peace? Rabbi Abbahu said: That is the lack of opportunity to engage in kindling the Shabbat lights, which a refugee is unable to do. I forgot prosperity, Rabbi Yirmeya said: That is the lack of opportunity to bathe in the bathhouse. Rabbi Yoḥanan said: That is the lack of opportunity to engage in washing one’s hands and feet in hot water. Rabbi Yitzḥak Nappaḥa said: Prosperity is a pleasant bed and the pleasant bedclothes that are on it, which are not available in exile. Rabbi Abba said: That is a made bed, and a wife adorned, i.e., worthy of and suitable (Rashba) for Torah scholars.


Incidental to the discussion of prosperity, the Gemara mentions that on a similar topic, the Sages taught: Who is wealthy? Anyone who gets pleasure from his wealth, that is the statement of Rabbi Meir. The letters mem (Meir), tet (Tarfon), kuf (Akiva), samekh (Yosei) are a mnemonic for the tannaim who expressed opinions on this matter. Rabbi Tarfon says: A wealthy person is anyone who has one hundred vineyards, and one hundred fields, and one hundred slaves working in them. Rabbi Akiva says: Anyone who has a wife whose actions are pleasant. Rabbi Yosei says: Anyone who has a bathroom close to his table.


It was taught in a baraita that Rabbi Shimon ben Elazar says: One may not light on Shabbat with sap from balsam trees [tzori]. The Gemara asks: What is the reason for this? Rabba said: Since its pleasant smell diffuses, the Sages were concerned lest one forget and come to take some sap from it on Shabbat. That is tantamount to extinguishing the lamp, as removing oil from a burning lamp curtails the amount of time that it will burn. Abaye said to him:
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